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PREAMBLE. 


Whereas there has been a long-standing difference 
between Hindus and Buddhists on account of which 
the Swami Maharaja Yogiraja of Buddha-Gay a has 
been repeatedly asked by Princes and the Public of 
India to do something in the way of making up the 
difference, it is therefore expedient that the following 
pages which have been prepared at the Yogiraja’s 
behest and under his auspices be laid before the 
Representatives of the two Religions with a view 
to establish harmony and peaceful co-operation 
between contending parties, a more laudable tasK than 
which there cannot be. 

Peoples of the world are agreed that strifes about 
minor jjoints of religion are worse than useless, the 
'main point of all the various systems of religion being 
one and the same. The Problem of the Infinite and 
the Riddle of the Universe are not for man to solve 
so long as his mind is confined and limited by his 
body. But Science and Philosophy, though still in 
their infancy, have given ample proofs of the strength 
of the unconquerable mind and the weakness of 
matter as compared with it. Man’s, nearest concern 
is, therefore, how to step into the next higher stage 
of evolution ■ (which, according to Science, is yet to 
come ; or which, according to Revelation, is already 
in existence), in which the body is brought under 
gway of mind. It is this concern for the uplift 
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PREFACE 


(By the Swami Maharaja Yogiraja of Buddha-Gaya) 

(Translated) 

At the instance of His Highness the Hon'ble 
Maharajadhiraja Sir Rameshwar Singh Bahadur of 
Darbhanga I offer the book to the public, hoping that 
it will be accorded a favourable reception by them. 
It is part of a comparative study' of all Religions, 
made with a view to arrive at the Universal Religion. 
The whole rang6 of Vedic and Buddhist literature, 
native as well as foreign, has been researched in 
preparing these pages, as will appear from a perusal 
of the book. , 

. It gives me much pleasure to mention that the 
writer, Maitreya, belongs to the house of Gautama, 
which traces its Patriarchal descent from the Vedic 
Rishi Gotama, the founder of the Nyaya Philosophy 
or the first school of Logic in the world. A scion of 
the same house was Gautama Buddha, the founder of 
Buddhism and the subject of the present treatise. 

I have further pleasure in mentioning that our 
woithy and esteemed District Magistrate, W. B. Brett, 
Esq., I.C.S., has taken the trouble of going through 
the pages, and I quote his appreciation below. 


I have read the book “ The Buddha and his 
Relation to the Religion of the Vedas ” with much 
interest. 


(Sd.) W. B. Brett. 
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THE BUDDHA=MIMANSA. 


THE OBEISANCE. 

Lord of Infinite Majesty, more merciful than the 
creator; surpassing the sun in the dispelling of 
darkness ; excelling the moon in the allajdng of heat ; 
such is the peerless Buddha to whom obeisance is being 
done here.^ 


INTRODUCTION. 


The Sanfltana Dharma, or Religion of the Vedas. 

In the history of religions the broad features of the 
vedic Religion. Sanatana Dharma or the World-old Reli- 
&oments gion of the Vedas have been traced. The 

I. Spirit. World-old Religion concerns itself neither 

1 

with matter nor with mind. It knows of a third thing, 
namely, spirit (or soul), of which both matter and mind 
are manifestations^ ; and it directs all its activities to 

1 The Buddha-Charita of Aswaghosa i — (See N). 

2 This is the theme' of all the Upanishads and of the teachings 
of Plato in ancient and Hegel in modern times. See Sully’s 
" Human Mind ” : Vol. 11. Appendix, p. 36 g, and Green's 
" I^olegomena to Ethics,” Art. 33 . (See N). 
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3,nd the impure mind ; — ^which liberation it calls the 
3. Tho Devas. salvation (Videhamukti ; Nirvana)^. It 
knows of the existence of brings superior 
to man in the scale of evolution (the devas, gods, 
spirits, angels),^ in whom the will-power has so far 
triumphed as to bring the body (and matter) under the 
sway of the mind, thus ensuring a partial liberation to 


^ This is the theme of the Vedanta Philosophy of Sankara- 
charya. The term " Nirvana ” was used in the Upanishads and 
the Yogavasistha long before the coming of Buddha. It is wrongly 
supposed to be a term of Buddhistic origin. See the term 
" Brahma-nirvana ” in the Bhagavad-Gita (2-72). 

Dr. "Savory in the introduction to the ” Book of Health ” 
takes up the subject from a scientific point of view and supports 
the saying of St. Paul that the body is a humiliation to the soul 
and that it shall be changed. (" Book of Health," edited by 
Malcolm Morris, Introductory chapter). 

® The Taittiriya Upanishad : 2-8. Cf. Brihadaranyaka 
Upanishad : 4-3-33. Also Bible : Daniel, vii, 10 ff. (See N). 
The hosts of celestial beings are called the " upper family " 
(Ephesians iii, 15) and with reference to them God is called the 
Lord of Hosts (Zachariah viii). The Koran also says that God 
employs the Angels as envoys, guardians, guides, and revealers to 
mankind (Koran ; Surah : 13-12 ; 16-2 ; 35-1 ; 42-51). Muhammad 
himself declared that the Koran was deliveied to him, with God’s 
order to preach it, by the Angel Gabriel (Koran ; Surah : 2-91 ; 
42-32 ; 53-1). (See N). And so, in spite of Muhammad’s prohibi- 
tion, there are many spirit-worshippers among his followers, who 
ignite the sacred lamp at the graves of their saints. [" The devas, 
or gods, of the different heavens are of the same class \vith angels 
and saints.” — See Prinsep : " Tibet, Tartary and Mongolia,” 
p. 140]. The Parsi and Chinese Religions not only believe in 
spirits but are based upon fire-worship. [On the worship of the 
Sacred Fire among the Chinese, and on Fire-worship as Ancestor- 
worship, see Frazer’s " Golden Bough,” Vol. X, p. 136 ff., and 
Vol. II, p. 221]. 




^heir proper element.^ To indicate their creed the 
votaries of the Sanatana Dharma generally wear a tuft 
of hair on their heads called the Shikha (which word 
literally means the burning flame), build their temples 
in the shape of a flame (bulging out at the base and 
tapering iip to a point)^ ; and worship 
the cow because her butter is ordained as 
the proper thing to be poured into the fire to make it 


1 Rig Veda 1-1-2 ; 1-12-1 ; 1-22-10. (See N). The fire which 
is the proper element of the Devas in which they choose to make 
themselves visible to man is that which is first generated by the 
process of friction know as Pramathana in the Vedas, from which 
comes the Greek mythology of Prometheus stealing fire from 
heaven. (See Kaegi ; “ Rig Veda,” p. 132 of the English Transla- 
tion. Also Kuhn and Schmidt). Shakespeare alludes to it as 
having a life-giving power, — as a restorer of the departed spirit 
to the dead body : — “ That Promethean heat that can thy light 
relume.” (Othello 5-2-12). 

2 There are three types of temples, each indicating by its 

outward shape the kind of worship which is ordained \vithin it. 
The round-topped temples (domes, mosques) are for worship of the 
male element, the Lingam or Phallus ; the triangular-faced temples 
(cones or p5n:amids) are for worship of the female element, the 
Yoni; and the flame-shaped temples are for the worship of the 
Sacred Fire. (Cf. Jennings ; " Nature Worship,” Phallicism, p. 
55-56). Within each of these Fire-temples there was a triangle- 
shaped spot at the base called the “ Yoni ” (or place of origin) in 
the Vedas, in which Ghrita (or melted butter) was kept burning. 
(Rig Veda 1-140-1 ; 3-5-7). (See N). Cf. also Goldstucker : 

" Literary Remains,” Vol. I, p. 25, and Stevenson’s Introduction 
to Sama Veda). Right above the burning Ghrita was suspended 
a jar (full of that Ghrita), called the Kumbha (Atharva Veda 
3-12-8), (See N), wliich fed the fire by letting fall continuous drops 
of Ghrita on it (" Ghritasya dhara” : — ^Rig Veda, 4-58 — 5 to 8). 
*(See N). In former times, periodical gatherings of these Kwnhhas 



CHAPTER I. 

Buddha himself a follower of the Religion of the Hindus. 

Gautama Buddha was a product of the World-old 
Religion of the Vedas (the Sanatana Dharma or Hin- 
duism proper), and the religion which he is supposed to 
have given to the world was not any new religion as it 
is sometimes wrongly maintained to be, but only a re- 
formation of the extravagances and corruptions which 
had crept into the existing system of* the World-old 
Religion at that time.^ He came from the Kshatriya 
Buddha or wariior tribe of India, and his name 
Kshatriya**^ by Sakya Singha attests to it; the word 
^’'^atronghoid being always added to the proper 

of Hinduism. names of the Kshatriyas.® He was a 
Nepali by birth, being bom at Kapila-vastu or the abode 


^ See the extracts from authorities, at the end of the present 
work. Cf. “ In its origin at least. Buddhism was more of a social 
than of a religious reformation. It was an attack upon that web of 
priestcraft which Brahmanism had woven round the Society." 
(Smith : “ Mohammed and Mohammedanism," p. 4). Cf. Max 
Muller : " Chips from a German Worfohop," VoL I, p. 220 ; Spence 
Hardy : “ Legends and Theories of the Buddhists," Intro., p. 
13-20 ,* Beal : " Buddhist Pilgrims,” Intro., p. 49, ff. Cf. PoweU : 
“ Buddha, the Reformer of Brahmism ” (Utica, U.S.A.) ; also cf. 
Clarke : " Buddhism, or The Protestantism of the East " (Atlantic 
Monthly, Boston, Vol. XXIII, p. 713 ff.). 

2 Cunningham, with his usual sagacity, perceived the real 
name of Buddha when he prepared the inscription wthin the Great 
Temple of Buddha-Gaya wherein occurs the follo\ving : — " Where, 
Prince Sakya Singha became Buddha.” (See N). Cf. Hunter's 
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Religion of the Vedas. One of the appellations given to 

Arkabandhu, which means" Friend 
shipper'.*''^**''" Sun.”^ Evidently this means that 

he was pre-eminent for his regular devo- 
tions to the sun, which is only anothei* form of' fire- 
worship.® Indeed, there are manj?^ indications of fire- 
worship to be found in the Religion of the Buddha and 
the different schools of his followers.® The Vedic rites 
of the Sacred Fire {Yajna) required the worshipper to 
cover his head with a turban (the “ Usnisa ” or Siras- 
trdna). The Rishis wore this turban and Buddha also 


1 See the Sanskrit Lexicons : — Amarakosha i-i-i-io ; Ablii- 
dhana-Chintamani of Hemachandra 2-149 ^ ’> Vaijayanti-kosha 
of Yadavaprakash : 1-1-35 (Oppert). (See N). 

® Fire-worshippers worship the Sun also, which is the Central 
Fire of the Universe. " The relation of fire to the sun is un- 
mistakable. Tire Japanese call fire and sun by the same name, 
hi." (Aston : " Shinto,” p. 159). The name Mithraism or Sun- 
worship (the sun being called Mithra in the Avesta, and Mitra in 
the Vedas) is applied to the Fire-worship of the Parsis. Cf. also 
Rig Veda 3-5-4 ; 10-45-1. (See N). 

® Buddha recommended the worship of the Sacred Fire and 
himself practised it (see Arya Manjusri Mulakalpa, Ch. xiii) ; and he 
always chose to sit beneath the tree (the Aswattha) whose wood was 
specially consecrated to purposes of the Sacred Fire (Rhj^ Davids : 
” Buddhist India,” p. 231). Cf. Hargrave Jennings : " The Results 
of'the Mysterious Buddhism,” (Ch. 23 and elsewhere). (See N). 
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the distant Pamirs, there is still the “ flame in the 
butter” in front of the images of Buddha.^ 

Like aU fire-worshippers, Buddha declared the 
existence of Devas or heavenly beings, 
the'^Devas!' both of the higher and the lower kinds, 
and of several unseen Lokas (world-s3’s- 
tems or celestial spheres) for their abode.^ He 
spoke of Indra (the Devaraja), of Brahma (the Saham- 
pati or Sabhapati), of Kuvera (the Yaksharaja) and 
of Mara (the Kamadeva), — aU Devas of the Hindu 
Pantheon, — as paying occasional visits to him. And 
‘ his followers, consequent!}', have mixed up his system 
with the idolatrous Tantras, which are nothing but the 
worship of the Devas through the sacred fire.® 


’ Lord Dunmore ; " The Pamirs,” Vol. I, p. 145. 

2 Rh\'s Davids : •' The Buddhist Suttas,” p. 88, p. 154. 
(See N). 

® (See N). Dr, Enriquez in his " Images in Buddhism ” 
speaks of idolatry in Buddhism as a surprising fact. Cf. Knebel : 
“ The Vahanas of the Brahmanical and Buddhistic Pantheon.” 
(Tijcischrift voor Indische Kunde, Bata\'ia, deel 47, p. 227-340), 
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He is never bom in the lower castes : this is a 
distinctive mark of the Bodhisattwa.” “ The Bodhi- 
'sattwa is born of a high caste, the caste of Kshatriya or 
J:he caste of Brahmana ; he is born in the very lineage 
to which belonged the preceding Bodhisattwas.”^ 

And as he observed the caste-system so he observed 
the regulations of food enjoined bv the 

An observer 

of food-rogu- World-old Religion. He even went 
lations. beyond it in prohibiting aU dainty articles 

of diet, e.g., milk and its products, for the Sramanas 
(Sannyasins, ascetics).^ Doubtless he permitted 
the Sramanas to take the unprohibited foods from all 
givers irrespective of their castes, just as he used to do 
himself ; and- in this respect Sankaracharya and his 
followers (the Sannyasins of India), who are regarded 
as the spiritual heads of the Hindu Religion, are also 

1 Satasahasrika-Prajnaparamita, Ch. lo, p. 1460, and p. 1471 
(Asiatic Society's edition), (See N). 

2 An enumeration of the permitted and of the prohibited 
foods is to be found in the Bhikshu Pratimoksha Sutra. (Cf. 
Oldenberg : “ Vinaya Texts,” Vol. I, p. 40). It may be observed 
here that the term Sramana adopted by Buddha for himself and 
his followers was not a word of his invention but may be found in 
the Ramayana of the Hindus in the sense of an ordinary Sannyasin 
(or ascetic). — See the Ramaj'ana of Valmild, Balakanda xiv — 12. 
(See ^^). 
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un’^Vholesome. Especially in Pava, — a land teeming 
with living boars aU the year round in all ages, — dried 
boar’s flesh can have no reason for existence. Buddha, 
bom and bred in the house of Suddhodana (who 
derived his appellation from the purity of his food), 
and himself exhorting the whole world to desist from 
the slaughter of animals, would have been the last 
person to take dried boar ’s flesh, which must be disgust- 
ing even to the palate of the professed meat-eater. 
Chanda, who offered him the last meal of his life, was a 
Hindu gold-smith^ by caste to whom boar was untouch- 
able by the immemorial usages of the land. The 
Muhammadans, to whom boar’s flesh is prohibited as 
“ haram ” by their rehgion itself, are very bitter in their • 
invectives and abuses upon all eaters of that article. 
Yet it is a strange fact that nowhere in the vast 
Muhammadan literature of sectarian polemics have 
abuses been poured forth upon Buddha for having 
been an eater of the detestable “ haram.” On the 
contrary, such authoritative and classical Muhammadan 
works as the Shahristani speak reverential!}' of him. 
The allegation that Buddha died by eating of dried 


1 Oldenberg: " Buddha,” p. 200. Rhys Davids speaks of 
as a copper-smith. See " Buddhist Suttas,” p. 73. 
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whom he used always to forgive with a god-like 
forgiveness.^ Such a thing should not be mentioned 
at all except that it is referred to by way of vindicating 
the unimpeachable conduct of this personality who 
was above the possibility of all inconsistencies. The 
Buddhist priests of the higher class still follow the 
example of their revered teacher and abstain from 
meat rigidly.^ 

Both in morals and in philosophy Buddha followed 
A f o 1 1.0 w e p footsteps of the Vedic Rishis. His 

of the Vedic veneration for them is evinced by his fre- 

Rishis 

quent mention of the sayings of the Rishis 
of the Vedas as his authority, whom he used to include 
in the term Purva-Buddhas or the Buddhas of old® ; 
and by his expressly sa5dng that he chose Benares as 

1 When his followers would combine to punish any of his 
calumniators, Buddha would make them desist from taking such 
a course and would only instruct them to plead his innocence 
(Cf. the Digha Nikaya, Brahma- jala Sutra, § 5 if). 

2 Cf. ” Binning’s Travels,” Vol. I, p. 19. Cf. also Hopkins ; 
“ The Buddhist rule against eating meat ” (Journal of American 
Oriental Society, New Haven, 1907, Vol. XXVII, p. 457 & seq.). 

2 Cf. — La Vallee Poussin : " On the authority (pramanya) of 
the Buddhist Agamas ” (Journal of the Royal Asiatic Society, 
London, 1902, p. 374). — George Buehler : " Buddha's quotation of 
a Gatha by Sanatkiimara ” (Journal of the Royal Asiatic Society, 
London, 1897, p. 585 ff.). — ^Watanabe : " The story of Kalmasa- 
pada. A Study in the Mahabharata and the Jataka.” (Journal 
of the Pali Text Society, London, 1909, p. 236-310). — ^Hardy : 
“The story of the merchant Ghosaka, mth reference to other 
Indian parallels ” (Journal of the Royal Asiatic Society, London, 
1898, p. 787 ff). 


2 
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'qiibted verbatim.^ His doctrine of universal love is 
based upon the principle of conquering hatred by non- 
hate, which is thoroughly Vedic in its origin.^ And he 
upheld the Vedic doctrine of the sacredness of marriage 
and hated unchastity with a genuine hatred.® 

Like the Rishis he believed in the soul and its re- 
birth, in the life to come, and in the law of 
retribution {Karma) which visits evil- 
doing with evil and good-doing with good.^ 

^ Vedic Text : " Don’t slay any living being ” (quoted by 
Sridhara Swamin in Bhagavad-Gita 18-3). It is worth noting 
that the dictum Ahinsa faramodharma (giving up of slaughter 
is the height of religion) was not first pronounced by Buddha, as 
is wrongly supposed by many, but occurs in the Mahabharata more 
than once. (See N). 

2 The Vedas say : “ One should bridge over the otherwise 
unbridgable stream of hatred by non-hate ” (The Sama Veda, 
Chhanda Archika, Ch. 6, pt. i, mantra 9). Buddha puts it thus : 
"Let one overcome hatred by love. Hatred does not cease by 
hating at any time ; hatred ceases by not hating : this is its 
nature,” (Dhammapada 17-3 ; Dhammapada 1-5). (See N). 

3 See Rhys Davids : “ Buddhist Suttas,” p. 91. (See N). 

4 " Being a Hindu he (the Buddha) adopted the then, as now, 
current Hindu notion of metempsychosis or palingenesis, — ^from 
death to re-birth and fresh deaths to fresh re-births." — ^Waddell : 
"Buddha’s Secret from a Sixth Century Commentary” (Journal 
of the Royal Asiatic Society, London, 1894, p. 372). Cf. — Gough : 
" The Philosophy of the Upanishads,” p. 186. — Krishnamacharyya : 
" Buddhism ; its fundamental beliefs.” (Brahmavadin, 1911). 
[Ananda Maitriya holds a different view in his Transmigration]. 
(See N). 
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Rishis.i One of his accepted names is Advaya- 
vadin,^ which means a true follower of the Upani- 
shads , — one who maintains the doctrine of the real 
existence of the one thing only. This one thing or the 
Thing-in-itself in his philosophy is the same as the Infi- 
nitude of Consciousness (or Pure Spirit) arrived at by 
the Aryans and set forth in the World-old Religion of 
the Vedas as the “ Jnanam-anantam ” (or Brahma)® ; 
and, to indicate its Aryan origin, Buddha calls it by 
the name of "Arya Prajna-paramita,” and applies to it 
epithets of Vedic coinage, as amita (infinite), nirvikalpa 
(absolute), etc.^ This is the Vedic Brahmavada in 
his philosophy ; and there is also the corresponding 
Mayavada in it under the name of Sunyavada. By 
Sunyatd or nothingness, more correctly, emptiness or 


1 Cf. La Vallee Poussin : " Mahayana Buddhism ” (Journal 
of the Royal Asiatic Society, London, 1908, p. 889) ; Olden- 
berg : “ Die Religion des Veda und der Buddhismus ” (Deutsche 
Rundschau, Berlin, 1895, Vol. LXXXV). 

2 The Lexicons, Amarakosha 1-1-1-9 ; and Vaijayanti-kosha 
I-1-34. (See N). 

3 Taittiriya Upanishad 2-1. (See N). 

* The Abhidharmapitaka (Introductory Hymn to the Prajna- 
paramita Astasahasrika). Cf. " As a Religion, Buddhism is often 
alleged to be atheistic. But Buddha, as is well-know-n, nowhere 
expressly denies an Infinite First Cause or an unconditioned Being 
beyond the finite." — ^Vaddell : " Buddha’s Secret from a Sixth 
Century Commentary ” (Journal of the Ro5'al Asiatic Society, 
London, 1894, p. 384). (See N). 
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make bodies unto me.”^ This utterance, which has 
been a puzzle to the Buddhists,^ can be understood 
only by those who are versed in the mysteries of the 
Hindu Religion, viz., the mysteries of the Upanishads 
or the mysteries of the Yoga.® And even as the Rishis 


1 The Dhammapada ii — 9. Cf. Monier Williams : "Bud- 
dhism,” p. 38. (See N). 

■ ® Cf.' Knighton’s " History of Ceylon,” p, 67.' 

3 In the Philosophy of the Upanishads, dtmadarsana, or 
seeing the soul by intuition, is held to be the only way of attaining 
salvation. (Taittiriya Upanishad 2 — i ; Swetaswatara Upanishad 
6 — 15). (See N). Practisers of Yoga wll remember that by intense 
concentration or Dhydna, which Buddha always practised, a 
supernatural vision may be obtained. The method of obtaining 
such a vision is known in the Yoga Philosophy as the Shambhavi 
Mudra and is highly extolled by it as the sure path to salvation. 
(See Hatha-Yoga Pradipika 4 — ^35 ; Gheranda Samhita 3 — ^59 to 
62). (See N). These sporadic cases of hallucinations are often 
very wonderful in their accompaniments and also in their agreement 
in different individuals. (See James : " Psychology,” Vol. II, 
p. 130). St. Francis of Assisi who beheld Jesus in such a vision, 
immediately had marks of perforation by nails on his own hands 
and feet. (Cf. S. Baring-Gould : "• Lives of the Saints,” Vol. XI, 

p. 




CHAPTER II. 


The Hindus themselves followers of the Buddha. 

Just as there are evidences to show that Buddha 
was a product of the World-old Religion of the Vedas 
and a Hindu himself, so there are evidences to show* 
that his worship was originally carried on by the 
orthodox Hindus themselves, and that there was no 
such thing as heterodox Buddhism in the beginning of 
its career. _ And the evidences are specially strong as 
they come from the sacred books of the Hindus, the 
texts of which are regarded by the Hindus themselves 
as of universal authoritativeness.^ 

First of all, Buddha is unanimously admitted 
by the Hindus to be an Incarnation 

The Buddha an 

Avatara of the {Avotarcif of Ndvdyana or God, who came 
Hindus. 

to rescue the Kingdom of Righteousness 


^ See the Pamphlet named " Buddha-Gaya ]\Iahatm}'a.” 

2 Matsya Purana 47-247 ; Kalki Purana 2-3-26 ; "Vayu 
Puiana, Ekalinga ^lahatmya, 12-43; 14-39; Garuda Purana 
86-10 ; Varaha Purana 4-3 ; 113-27 ; Nrisingha Purana 36-29, 

a 

(For texts and other references, see N). 
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for .'these to .be with two hands, long ears, seated 
in deep meditation in the posture called the Padma- 
sana of the Yogins, and wearing the two yellow 
robes of the sannydsin^ all representing him as the 
Hindu ascetic which he actually was in -his life-time.^ 
And it is expressly stated that these images, made for 
worship according to the rules of Tantra> 
are to be worshipped by people of the 
orthodox Hindu community.® As usual 
in Hindu idolatry, a certain kind of Sdla- 
grdma or Sacred Stone is mentioned as 
symbolical of Buddha.^ Further, a 
special Tilaka or mark on the forehead is 
enjoined on all orthodox Hindus who 


— ^by the meth- 
od ofSalagra- 
mapuja or 
Symbol-w o r- 
shlp ; and by 
Tilakadharana 
or carrying a 
apeo'lal mark 
on th'e" fore- 
head. 


1 In the line of Hindu “ sannydsa ” (or asceticism) Buddha was 
the successor of Dattatreya, and Sankaracharya the successor 
of Buddha. (See N). 

2 Linga Purana 2-48-28 to 33 ; Agni Purana 49-8 ; Bhavisya 
Purana, 2-73 ; Hemadri : Ch. i of Bratakhanda (the portion dealing 
with the twenty-four forms of Vishnu) ; Hemadri, Ch. 15 of Brata- 
khanda. (For texts and other references see N). 

3 Suta Samhita 4-3-21 ; and Suta Gita 8-45. (See N). 

* Special Symbols are prescribed for special objects of 
adoration in the Hindu Shastras. The Symbol special to Buddha 
is a particular kind of the Salagrdma stone. See Brahmanda 
Pui^na. (See N). 



.( 29 ) 


his life (or 

— by Qayatrl 


— by Mantra 


— by Namas- 

kirah 


— by TiPtha ya- 
tra or pilgrim- 
age to his re- 
sorts. 


hearing the same recited by another), 
accompanied by observations' of occa- 
sional fasts and festivities the Buddha- 
Gayatri or the Vedic formula of address 
special to Buddha the Buddha-Mantra 
or the incantation proper to him and the 
Buddha-Namaskarah or the final saluta- 
tion to the Buddha.^ Further, the place, 
Buddha-Gaya, where he attained his 
enlightenment, together with the famous 
Bodhi-tree under which it took place, is 
regarded as a Tirtha, or place of 
pilgrimage by peoples of the orthodox 


1 Agni Purana i6-i ; Garuda Parana 1-2-32 ; 1-149-39 ; 
Baralia Purana 211-65 to 66 ; 48-22 ; 49 (the whole chapter) ; 
Bhavisya Purana 2-73 (twice in the chapter) ; Hemadri, " Brata- 
khanda ” Ch. 15 ; Nirnaya Sindhu, Ch. 2. (Foi texts and other 
references see N). 

2 Linga Purana : 2-48-28 to 33. (See N). 

3 Meru Tantra, Avataraprakarana, 36. (See N). For 
various mantras of the Buddha see the Tara Tantra. (Barendra 
Research Society Series, No. i). 

* Bhagavata Purana 10-40-22 ; Kurma Purana 6-15, and 
10-48 ; Vayu Purana 30-225 ; Baraha Purana 55-37 ; Padma 
Pmrana, Kriyakhanda 6-188 ; 11-94 ; Padma Purana, Sristikhanda 
73-92 ; Garga Samhita, Viswajitkhanda 13-49 > ^feru Tantra, 
Avataraprakarana, 36. (For texts and other references see N). 



As for the term Bodhi-tree being always and every- 
where a synonym for the Pippala or fig-tree, the 
assertion is not true. As a synonym for the Pippala, 
the term occurs only in the Lexicon of Amara Singha^ 
who is well-known to have been a Buddhist himself. 
Pre-Buddhistic literature can produce nothing to cor- 
roborate it ; and, even up to the present time, no other 
Pippala tree, whether at Buddha-Gaya or elsewhere has 
been called by the name of Bodhi-tree except the 
one which sheltered the Buddha during his reaching 
—the tree de- enlightenment. The Lexicon, there- 
pives Its name fore, intends the term Bodhi-tree not as 
from Buddha. ^ synonym for all Pippala trees but only 

for that one which had become so famous as to deserve 
a name in the Lexicon. As for the place Buddha- 
Gaya, it was formerly known as the “ Urubela-ban,” 
(more correctly, Uruvilva-vana), . or the forest of the 
village named Uruvilva, the modern Urela ; — and it, 
like the tree, derives its present name very properly 
from the Buddha who made it known to the whole 
world.^ 


1 The Amarakosha : 2-42-1. 

2 The old pokhar (or tank) south of the temple, in which, 
according to tradition, Buddha used to bathe, is called the 
Buddha-^)okhar. It has gro\vn considerably bigger than what it 
originally was, by mud being dug out of it to bjiild the Temple at a 
much later date. (See the Imperial Gazetteer of India : " Bengal,” 
Vol. II, p. 50). The tank evidently derives its name from Buddha 
and there is no dispute in this point. So there is no reason why 
a dispute should be raised about the names of the tree and the 
place, and why a different derivation is to be sought for them. 
According to the Harvard authorities, Bodhi-tree (Bo-tree) means 
‘ any tree under which a Buddha attains the supreme enlighten- 
ment.” (See Warren’s " Buddhism in Translations ” : p. 499). 
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•^ves the word Oharaiaj^ synonym for Buddha 

and it is' well-khown that the worship of Dharma- 
■Thakur, confined to a sect of the' Vaishnavas in sortie 
parts of Bengal and other pfo\dhces' of India, is a form 
of the Buddha’s worship.^ 

The sub j ect of the prohibition to Hindus from going 

to Buddhist.Templesandthe allied topic of a Dentero- 

Buddha may fitly be taken up here. The text regarded 

as the authoritj^ on this point prohibits Hindus from 

(2) Th J I io Jaina Temples only® (“ na gacli- 

and Buddhist chhet Jaina-Mandiram”: — one should not 
Temples. 

go to the Temples of the Jainas) ; and the 
difference between Jaina and Buddhist is well-known.^ 
The supposed prohibition arose through a confusion of 
this text mth another which speaks of Buddha as the 
Jina-suta or son of Jina (“ Buddha ndmnd Jina-suta 


1 Amarakosha : 1-1-1-8 ; Vaijayantikosha : 1-1-33. (See N). 

2 This subject has been most ably and admirably brought to 
light by Mahamahopadhyaya Pandit Haraprasad Sastri (President 
of the Asiatic Society). 

® This text is more of an interpolation than of an authority. 
Its origin can not be traced definitdy. 

4 The images in Jaina Temples ihust, as a rule, be always 
in the nude state (naked), while the images of Buddha must show 
him as wearing garments. [Cf. Leon Peer : “ Tirthikas et 
Bojiddhistes.” Leiden. 1SS5. (Transactions of the International 
Congress of Orientalists, part 3, section 2)]. (See N). 
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rites and observances.”^ “ The wise should alwavs 
recollect the names of the ten Avataras including 
Buddha.”^) Hence some other meaning for the term 
Jma-siita is to be sought for. Accord- 
'® ing to the Lexicon “Medini, ” which 
^ is regarded as a first-class authority, 

another synonym for the word Jina is Bhagavdn or 
God {Bhagavdn nd Jine)A On this authority, the 
term Jina-suta would mean the son of Bhagavdn or 
God, that is to say an incarnation of Ndrdyana, — an 
Avatdra, — ^which the Buddha is admitted on all hands 
to have been.'* And this must be taken to be the 


1 Garuda Parana : 1-2-32. (See N). 

2 Garuda Parana ; 2-31-35. (See N). 

® The Medinikosha : — (ta-endings, § 215. For Jina in the 
sense of Vishnu (or God) see ako Hemachandra 2 — 130 ; Hala- 
3nidha 1-25 (and Aufrecht’s Glossary, p. 222) ; St. Petersburg 
Dictionary (s. v.) ; Sabda Kalpa Drama (s. v.). (See N). 

* See above, p. 25 ff. Another name for Vishnu or Bliagavan 
(God) is Jishmi which comes from the same root as Jina and means 
the same thing, ^'iz., the conqueror or Lord. (See N). Sometimes 
the words Jina, Jinendra and Jaitra are applied to Buddha, not 
with any sectarian significance, but only in the sense of "the 
victorious,” the mighty. In the Vaijayantikosha of Yadavaprakasa 
the word Jina has been mentioned twice separate!}', once as the 
’epithet ot Buddha, and again as the epithet of Arhat or Tirthika 
of the Jainas. (Oppert's -Ed., p. 5). In the St. Petersburg 
Dictionary, " Jina-putra ” is taken to mean " Bodhisattwa.” It 
may* also mean “ successor of the Buddhas of old,” — the word 
" Jina ” meaning Buddha. — (Amarakosha 1-1-1-8 ff.) 
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assumed to Kimself the- name of Buddha.^' Andthoser 
texts therefore mean as. follows.:; .The Incarnation of 
:> God (Jindrsuta) born at Kapilayastu,; will, , after , 'he 
has’-, .assunied his title to Buddhahood; {Buddlianama)\ 
’ make his appearance® - (May in a plurality of 

places in the land of Kikata [Kihatesu),—ih& land 
which he. will choose as the play-ground of his 
activities. . 

Of this Buddha, who is the ninth Avatar a of the 
Hindus, it has been said that he confirmed the atheists in 
their own atheistical views {Sammohdya suradvisMniY ; 
knowing that atheists were sufficiently punished in 
their own atheism, the intolerable burden of which 
would inevitably lead, by reaction, to theism.^ 

The full story of Buddha’s assuming the functions 
of a beguiler and the purpose achieved thereby is given 

i-Cf. Lalita Vistara, Ch. 25; (p. 400 of Lefmann’s Ed., 
line 19) : — " The good people hear the Dharma in the lands of 
» Magadha {Magadhesu)" MagadJtesu here (also in the plural) 
is the exact equivalent of Kihaiesti in the texts referred to above 
(See N). Note also that just as the birth-day of Buddha (or 
Buddha- Jayanti) is held to be the day on which he attained his 
Buddhahood (or Enlightenment), so his birth-place is held to be 
the place where he attained his Buddhahood, that is, Buddha- 
Gaya, in the land of Kikata. The Hindus regard the attainment 
of gnosis as a new birth ; cf. the term " Dwija " or twice-born 
(for a Brahmana, i.e., one who has knowledge of Brahma). 

2 See Rajendralala Mtra : “ Buddha-Gaya,” p. 6. 

3 Bhagavata Pvuana 1-3-24 ; Garuda Purana 1-2-32 ; the 
same 1-149-39. (See N). 

* Cf. Suta Samhita: Brahma Gita, Ch. 4, — verses 66, 67, 70 
(See’N). 
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a deluder {Mdyin) .'} and some have even gone so far 
as to suppose that his religion and worship are therefore' 
prohibited to Hindus. This 'supposition, ho\vever, 
is a wrong one. Instances of doing good to the world 
by practising a trick of delusion upon the wicked are 
not uncommon in the Hindu Shastras, and the deluder 
in such cases is never put under ban and bar for doing 
that.^ Not only Buddha but all the other Avatar as 
also are known to have practised delusion upon others, 
thereby beguiling them in some point to their detriment, 
while securing some good to the world.® In the Bha- 
gavad-Gita, Krishna, as the incarnation of the Deity 
says ; “ From me come both presence of mind and 
correct knowledge, as well as forgetfulness, that is to 
say, both correct guidance and leading astray.”^ And 
the Upanishads also declare the same thing thus,^ — 


1 Kurma Parana : — 10-48 ; Bhagavata Parana : — 10-40-22 ; 
also Mahabharata : Bhismastavaraja in Santiparva. (See N). 

2 An instance of leading astray by a false doctrine is given in 
the Devi Bhagavata (Book IV, Ch. 10 to 13) ; another instance 
of crea.ting weakness and bringing ruin through inculcating a false 
doctrine may be found in the Matsya Parana, 24-37 to 49. (See N). 

3 Siva Parana, Rudra Samhita, Kumarakhanda : — g-25 
(See N). 

■* Bhagavad-Gita : 15-15. (" Apohana " being taken in the 
sense of absence of mind, oblivion, or putting out of wits). (See N) . 
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become a. Bu.ddha) was. the one who afterwards ripehed 
into his Biiddhahood in the land of KiKata, where he 
went from place to place^ ^diffusing .the. light Iwhich he 
had received for the be’nefit .of all belie'vers, without 
entering into disputations with the atheists and others 
who opposed him.® Just as Rama, born at Ayodhya, 
had his mission in Lanka ; or Krishna, bbrn at Mathura, 
had his rtiission in Kurukshetra ; — so Buddha, born at 
Kapilavastu, had his mission in Kikata. This land of 


= ^ [Cf. Waddell : " Discovery of Buddhist Remains at Mount 

Uren in Monghyr district, .and Identification of the site wth a 
celebrated Hermitage of Buddha.” (Journal of Asiatic Society, 
Bengal,' 1893, "Vol. LXI, p. 1-24)]. ‘ ' 

^ 2 "Sakya. spent his whole life in diffusing his doctrines, 

—he seems never to have formally embodied his followers into a 
sect.” — Scenes in India (Oriental Annual) 1835, p. 240. Buddha 
followed a liberal and enlightened policy in preaching his doctrines. 
He never entered into anything that seemed like a religious disputa- 
tion and did not oppose those who opposed him. His method 
was the method of persuasion and tolerance. He admitted into 
his order even those who differed from him. It is well-known 
that he 'allowed a sect called the Sthaviras to grow up within his 
system and respected their teachings as well as their teacher, 
whom he called Sthavira Subhuti. (See N.) Subhadra, a 
Bhiksu whom he initiated into his doctrines, was an opponent of him 
up to the end of his da}^. It is even kno^vn that Devadatta, one 
of his disciples living wth him, was so much opposed to him in 
theory and practice that he even made attempts on the life of his 
master, who always would,forgive and put up \vith him. (See p. 16 
above). 
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the proper name for the province which subsequratly 
came to be called Bihar.^ 

. . This erroneous supposition is also partly due to. 
travellers’ tales relating to the village of Gaya in 
Tibet (perhaps somewhere in. the Gyantse region of 
Tibet). This Tibetan village of Gaya was hostile to 
the interests of the Lamas and Chinese ; ^ and this 
hostility produced the notion that it was a Hindu habi- 
tation under Buddhist sway, — ^which notion brought 
about, by confusion, the supposition that the Indian 
Gaya was once under the sway of Foreign Buddhists, 
especially as both the Gayas resembled each other in 
their castle-like buildings.® 


• 1 Lalita Vistara Ch. 25 ; Mahabharata, Bhismaparva : 11-36 ; 
Vishnu Purana : 2-4-69 ; Samba Purana : 16-87 to 88 ; Padma 
Parana, Swargakhanda, Ch. 8, verses 33 to 34. (See N). 

[See the St. Petersburg Dictionary, s. v. Maga (and Mriga) ; 
and cf. Wilfoid : "Asiatic Researches,” Vol. IX, p. 32]. 

2 ” Hue’s Travels ” : Book II, Ch. 9, pp. 282-284. 

2 Gandhola was the old Indian title of the Buddha-Gaya Temple. 
At Gyantse in Tibet is a Gandhola which is a model of the Buddha- 
Gaya Temple transplanted to Tibet. See Waddell : " Lhasa and 
its Mysteries ”, p. 229 (cf. O’Malley : " Gaya,” p. 52, note). An 
exact model of the Great Temple exists in Burma also. The 
Bawdi Paya at Pagan in Burma takes its name from the Bodhi- 
tree at Buddha-Gaya, and is an exact reproduction of the Great 
Temple of Buddha-Gaya. (Ferrars : " Burma,” 2nd Ed., p. 33). 



conclusion. 

The Bdddfiists a sect of' Hindus ejected! by them; 

Tire " original Religion of . Buddha was thus part 
and parcel, of the orthodox Hindu system based upon 
the ' World-old Religion (Sanatana Dharma) of the 
Vedas: , Nay, more than* that, the* Hindu Scriptures 
themselves say : “ Those who understand the Vedas 

-will see that of all the religions which have their roots 
in jthe Veda^, the_re]igion n^ed^up with the Tantric 
form of the worship of Buddha is the one w'hich 
Evidences of Surpasses the others in excellence.”^ It 
Buddhism hav- would appear that the original worship 
ing been opi- Buddha was an idolatrous • Tantric 

ginally incor- 

, popated in Hin- worship of his image with repetitions of 
duism incantations to him, carried on by a sect 

of Hindus specially devoted to him,^ having points of 

1 Suta Samhita : 4-20-16. (See N). Cf. La Vallee Poussin : 
" On the authority of Buddhist Agamas." (Journal of the Royal 
Asiatic Society, London, 1902, p. 374 ff). 

2 Cf. Burney : “ Discovery of Buddhist images \vith Deva-nagari 
inscriptions at Tagoung, the ancient capital of the Burmese Empire.’ 
(Journal, Asiatic Society of Bengal, 1836, Vol. V, p. 157 ff). 
Even in the present times, the worship of Buddha as carried on in 
foreign countries bears a close resemblance to the Hindu methods 
of worship which strikes the minds of travellers. " The walls of 
the (Buddhist) temples (at Pekin) were covered with Sanslcrit 

inscriptions and pictures cf mythological subjects The 

whole ceremony possessed a good deal of similarity to the perfor- 
mance of our Hindu ritual." — ^Maharaja Sir Jagatjit Singh of 
Kapurthala in his " Travels in China, etc., ” p. 34-35. See 
Crawfurd’s remarks on the purely Indian character of all the great 
sculptural and architectural monuments of Buddhism in Java. 
Also Barrow's remarks to the same effect in his Travels in China. 
Numberless Buddhist remains have been mistaken for Brahmanical, 
by antiquaries and even by the natives. See Oriental Quarterly 
j\Iagazine, No. XVI, pp. 218-222. (Quoted from Hodgson's 
Essa3?s, p. 67). 
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e.g., " Om Mani Padme Hum, ” etc.), by its ack- 
nowledging the efficacy of amulets (called Kavachas by 
the Hindu Tantriks), and by its constant association 
-with the worship of the goddess Tara, one of the leading 
deities of the Tantras of the Hindus.^ 

The Hinduistic origin of Buddhism is decidedly 
proved by some of the images of Buddha 
ha-ving the Bara (boon) and the Ahhaya 
(no-fear) in the two hands,^ — a design 

F ^ The Buddhists believe in a Creative Power, the Sakti of the 
Hindus, — and, like the Hindus, worship it in the female form of 
personification. This is the goddess Tara, also called Kali by 
Hindus, — ^the Kurukulla of Buddhists and Hindus alike. (See 
Jaske’s Tibetan Dictionary, p. 3 ; and Agamavagisha’s Tantrasara, 
the chapter on Shyamapuja). Slost of the Buddhist Temples have 
some vestiges of Tara also. This took rise, most probably, from 
Buddha's hymn to Transcendental and Infinite Wisdom which he 
personified as a goddess, “ Bhagavati Prajna Paramita-amita.” 
(See the Introduction to the Astasahasrika). (See N). Tara, 
holding the lotus {padma or iitpala flower), is no other than the 
Hindu goddess of that name and description. Bbdhidharma, 
Asanga, etc., who introduced Buddhism into China and other lands, 
were Hindus, as is proved by the three horizontal lines on the 
forehead depicted in all their images. 

[Cf. Tara Tantra which is a Buddhistic work, and Sragdhara- 
Stotra, which is a Buddhist h\Tnn to Tara. See also Blonay's 
" Buddhique Tara ; ” and Waddell : " Tara " (Journal of the Royal 
Asiatic Society, 1S94, p. 63). As for the " ilani Padme ” formula, 
see Francke : — " The meaning of the ' Om mani padme hum' 
formula ” (Jomnal, Royal Asiatic Society, 1915, p. 397-404) ; see 
also Monier Williams : " Buddhism,” p. 373 (note) ; Koeppen's note, 
" Brahmanism and Hinduism,” p. 33 ; Knight’s " Cashmere and 
' Thibet,” p. 369. As for the amulets, see Carte; “ Notice of amulets 
in use by Buddliists ” ; also Csoma's Remarks on the above. 
(Journal of the Asiatic Society, Bengal, 1S40, Vol. IX, p. 904 ff).] 

- Agni Purana : 49-S. (See N). 
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The temples to Buddha were mostly erected by the 
Brahmanical followers of Buddha, the expenses being 
borne by kings of the same t3?pe. All the authorities 
concur in saying that the Great Temple at Buddha- 
Gaya was erected by a Brahmana, perhaps by Amara- 
deva, about the year 300 A.DA That Brahmanical 
kings worshipped Buddha is proved by the fact that 
the coins of the Yaudheya kings of India have a 
Brahmanical inscription on one side and the images of 
the Chaitya and the Bodhi-tree on the other.^ These 
coins, also, belong to the period about 300 A.D,; ® — 
whence it seems probable that Amaradeva erected the 
Great Temple through the munificence of his royal 
patrons. 

Apart from these external evidences got from com- 
parative researches, there are stronger proofs for the 
point at issue, — ^proofs furnished by a critical study of 
» the Religion itself. To any one who makes even a 


^ Ferguson : “ History of Architecture,” Vol. I, p. 77 ; Cun- 
ningham : " Mahabodhi,” p. 21 ; Rajendralala Jlitra : " Buddha- 
Gaj^a,” p. 243. 

Amaradeva, the Brahmana, has been nxongly taken by some to 
be Amara Singha, the author of Amarakosha, another devotee of 
Buddha, who was a Kshatri5'a (and a Hindu as well). 

- Cunningham : “ Coins of Ancient India,” pp. 75 to 78 (and 
Plate 6, Figure 9). The inscription reads : ” Bhagavato Swamino 
Brahmana Yaudhejn.” (See N). The word Chaitya means the 
Buddha’s place of worship. (See p. 10, above). 

® Cunningham : " Coins of Ancient India,” p. 76. 
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Hinduism, especially into the then existing Hindu 
asceticism and priestcraft but he never undertook to 
change the whole face of that religion. Beyond his 
own province of reformation, Buddha retained every- 
thing of Hinduism, not only by the consent impbed in 
his silence and want of criticism, but also by the open 
method of quotations and references to the Hindu 
—Scriptures as his authority.^ Buddha, therefore, did 
not ignore those vital questions of religion, but meant 
them to be retained just as they are in the main 
religion of the Hindus to which he himself belonged. 
It is well known, too, that Buddha gave preference 
to Brahmanas and Kshatriyas among his disciples,® 
and that he confirmed the sacramental character of 
.marriage and disapproved of \vidow-marriages and 
• promiscuous marriages. All these, undoubtedly, bear 
testimony to his propagation of true Hinduism. 


1 The Hindu ascetics of those days were the followers of 
Dattatreya, the Gynmosophists or naked philosophers of the Greek 
invaders under Alexander the Great. It is in reference to them 
that Bud^a says, " Not nakedness nor platted hair can purify a 
mortal who has not overcome desires.” (Dhammapada 10-13). 
His opposition to Brahmanism (or priestcraft) is brought out in the 
Brahmanavarga of Dhammapada, while the term ” Bho Gautama ” 
with which he was accosted derisively by the Brahmans evidently 
shows their hostility to him. 

® See above, p. 17 ff. 

® See the Sutta Nipat 2-7. Cf. Coppleston : " Buddhism,” 
2nd*Ed., p. 141 ; and Rhys Davids : “ Buddhism,” 2nd Ed., p. S4. 
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degenerate condition was thus ejected by Hindus, yet 
Buddha has never vacated the throne whicji he still 
continues to occupy in the hearts of all the Hindus; 
nay, of all humanity Buddha sat enthroned in the 
heart of Sankaracharya^ who caused all the true 
followers of Buddha to give up their sectarian deno- 
minations and return again to the World-old Reli- 
gion of yore.® Afterwards Buddhism was newly 

1 Cf. Rhys Davids, — " Buddhism,” p. 85. 

2 Compare Sankaracharya's own declaration in his Dasavatara- 
stotram (or h5ann to the Ten Incarnations) : — " The Buddha, 
the Prince of Yogins, the living Buddha, dwells in the centre of 
my heart.” (See N). 

3 It is pretty certain that Sankaracharya persuaded most of 
the Sramanas to become Sannyasins, and caused the Viharas to 
relapse into Mathas. In this way the original Buddhism became 
absorbed into Hinduism, and the nominal sect of the Buddhists 
vanished from India. Even now many of the tenets of the original 
Buddhism may be found promulgated in the various sects of the 
Hindu Vaishnavas, who worship Buddha also in their worship, 
of Vishnu and his ten incarnations. " Vaishnavism clearly reflects 
the influence of Buddhism. The most important shrines of the 
Vaishnavas of Bengal are in the keeping of the Brahmans who are 
themselves strict Saktas.” (Census of India, 1901, Vol. I, Pt. I, 
p/SGi). Cf. Stevenson : " On the intermixture of Buddhism with 
Brahmanism in the Religion of the Hindus of the Dekkan.” 
(Journal of the Royal Asiatic Society, London, 1843 ; VoL VII) . 
The ten incarnations including Buddha are worshipped in Cooch 
Bihar, Nepal, Kashmir, etc. The " Nepal IMahatmya ” even says 
that to worship Buddha is to worship Siva. 



( 55 ) 


portions of the Vedas themselves and by the Bhaga- 
vad-Gita;^ and, after him, also by Sankaracharya 
himself.® Therefore, if these last mentioned are not to 
be regarded as heterodox, Buddha alone cannot be so 
regarded tor a fault which was common to them all. 
The fact is that orthodox Hindus never forgive anyone 
who presume to contradict anything of the Vedas, 
and hence there are passages in the Hindu writings 
themselves against Sankaracharya himself.® The 
following occurs in the Padma-Purana. “The great 
doctrine oiMdyd (that is Sankara’s Philosophy) appears 
to be an interpretation of the Vedas but really is 


1 Mundaka Upanishad : 1-2 (the whole chapter) ; Gough : 
" Philosophy of the Upanishads,” p. 102 ; Bhagavad-Gita, 2-42 ff. 
(See N). 

2 Sankara's mission, as exhibited in the Sankara Vijaya, was 
to substitute asceticism for ritualism. His chief contention was 
not ivith the Buddhists, as is wrongly supposed by many, but with 
Mandana Misra, the chief advocate of the Ritualistic Philosophy 
of that time, whom he defeated in argument and converted into 
his oivn views. As for the Buddhists, they were, on the whole, 
representatives of asceticism ; and Sankara foimd no difficulty in 
converting them. His dispute with the Buddhists was only with a 
sect of them who stood in his way and who rather misrepresented 
the original teachings of the Buddha. 

3 See Jaya Chandra Sarma's Article on Buddhism in the 
Sahitya Samhita, 1309 (Bengal Year), No. 9-10. 
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Hindus.^ And authorities, too, concur in this as well 
as in all the other points detailed above, as shown 
below. 


“ Primitive Buddhism is only to be gathered by- 
inference from the literature of a later 

Authorities 

quoted: time. Buddha did not array himself 

— Dr. Smith 

against- the old religion. The doctrines 
were rather the outgrowth^ of those of certain Brah- 
manical schools. His especial concern was salvation 
from sorrow. It passed away in India not from 
Brahmana persecution but rather from internal causes. 


^ In an inscription of the tenth century, it is distinctly stated, 
that a Buddhapada or Buddha’s foot was set up at Buddha-Gaya 
expressly for the purpose of performing thereon the Hindu rite 
of Sraddha. (See Charles Wilkins’s translation of the Inscription, 
— ^Asiatic Researches, Vol. I, p. 284). WTiatever may be the real 
date of this inscription, it undoubtedly proves that Hindus 
had never ejected Buddha from the pale of their Vedic 
Religion, and, consequently, that Buddha himself was strictly a 
follower of the Vedic Religion. " Had pure Vedism been the 
faith of the people, there would have been little need for a Buddha.” 
— ^Sewell ; " Early Buddhist Symbolism ” (Journal of the Royal 
Asiatic Society, London, 18S6, p. 365). 

“ Cf. “ The marks of its derivative character are stamped 
on every portion both of its faith and practice ; — its creed can be 
deduced from Brahminism by logical sequence.” — Scenes in India, 
(or Oriental Annual), for 1S35, p. 236. 
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them with positive denial of the soul in the face of their 
declarations of future retribution.^ The sceptic, they 
say, will be born in hell or as a beast. The wise man 
will be bom in a Devaloka or as a man.^ As to their ' 
revih'ng of the Veda, it would be more correct .to say 
that they ignore rather than revile, its contents.”® 

ft 

” Buddha himself as represented to us in the cano- 
nical writings of the Buddhists shows no hostility to. 
—Max Muller, the Brahmans in general nor' -does he 
seem to be fond of arguing against Brahmanism. 
Though Buddhism is a reaction against Brahmanism, 
there is an unbroken continuity between the two. 
Buddha does not argue against the Vedic gods. He 
tolerated them in that subordinate capacity in which 
they were tolerated by the authors of the Upanishads.”^ 


^ The final unification of consciousness uith will is a state of 
perpetual peace or Nirvana which is the Buddhist's immortality. 
Cf. Bigelow : " Buddhism and Immortality " (Ingersoll Lecture, 
igo8) ; also cf. Paul Carus : " Karma and Nirvana. Are the 
Buddhist doctrines nihilistic ? ” (Monist, Vol. IV, 1893-94, p. 417- 
439. Chicago). Cf. Sen : “ Buddhism and Vedantism, — a 

Parallel ” (Journal of the Bihar and Orissa Research Society, 
1918, Vol. IV, p. 141 fE). 

“ Cf. the Chhandogya Upanishad : 5-10-7. (See N). 

® Rev. Dr. K. JI. Banerji, LL.D., — " Dialogues, on Hindu 
Philosophy,” Dialogue 5. 

^ Max ]\Iuller : " Collected Lectures,” Lecture 3, pp. 94-95. 
In«his earlier works, the scholar had not come to this conclusion. 
(See N). 




' . ( 6i ) . 

. found that deliverance in self-culture and self-discipline. 

He busied himself little with metaphysical 

— Dr. Gottheil. 

speculations as to the origin of evil and 
of sorrow. What he desired was to make it possible 
for man to rise superior to the delusions and the desires 
that produced this evil and this sorrow. 

“ Buddha and his doctrines suffered defeat, and 
that, all along the line. It is true that no moral 
system, no religious doctrine, no philosophic theory can 
remain for long as pure as it was at its source. Accre- 
tions from the outside are added to changes from within, 
so that its latter view is very different from its former 
aspect. But nowhere has that change been more com- 
plete than it has in Buddhism. The Buddha had been 
cryptically silent in regard to the Super-sensual side of 
faith : he had affected to ignore it as being in no con- 
nection with his own teachings, and as unnecessary to 
furnish the basis for his system of ethics.^ Yet, 
human nature refused to be cheated of its longings. It 
felt in Asia — as it has always felt — that the call to a 
moral, life sounds hollow and vain unless it is fortified 
by some authority that is extra- (or rather, supra-) 


^ For the true explanation of this silence, see above, p. 50. 




( 63 ) 


incompatible then. We hear of no persecutions till 
•long after the time of Asoka, when Buddhism had 
.become .corrupt ; and Buddhism grew and flourished 
side by side with the orthodox belief. So far from 
showing how depraved and oppressive Hinduism was, 
it shows precisely the contrary. Gautama’s whole 
training lay indeed outside of the ritualistic lore. His 
teachers had renounced the sacrifices. He was the 
greatest, and wisest, and best of that long line of 
reformers who have endeavoured to infuse new 
;strength into the religious life of India. 

" Buddhism has developed into contradictory 

systems in different countries, while in 
— E n z a to e t h changed greatly even during the 

Aa ROOda 

first ten years of its existence. The Bud- 
dhists are indebted to Brahmans for almost all of their 
speculations and even in the choice of names, such as 
Dharma, Nirvana, etc. As pointed out by Dr. Weber 
the word “ Buddha ” (or Prati-buddha) in the sense of 
a man who had attained to perfect knowledge of Self, 
first occurs in the Satapatha Brahmana of the Vedic 
literature (14-7-2-17).^ Gautama’s adherence to 


^ Rhys Davids: "Buddhism (Non-Christian Systems)," p, ^ 

83-85. 

® Cf. Brihadaranyaka Upanishad : 4-4-13. (See N) 
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-Gough. 


doing so, Buddha did not deny the existence of the' 
Godhead, but only relegated it to the domain of the 
unknown.^ Hence it has been said : 
“ Buddhism is the Philosophy of the 
Upanishads with the Brahman left out.”^ Moreover, 
escape from sorrow was according to him the problem 
of life,® and he found its complete solution in the moral 
system which he founded upon the Doctrine of Desire- 
lessness^ without raising the problem of God. And 
this, precisely, is the position taken up by the Yoga- 
Vasistha Maharamayana of the Hindus which purports 
to be the teachings of the Vedic Rishi named Vasistha 
imparted to his royal pupil, Rama, the grand- 
predecessor of Buddha in the line of the Avatar as. As 
one of the writers on this point says : 
" The resemblance between the teachings 
of the Yoga-Vasistha and those of Bud- 
dha is so close that even the Buddhists are led to 


^ As a specimen of Buddha’s Agnosticism, see the Tevigga 
(Trivijna) Sutta (in the Buddhist Suttas translated by Rhys Davids). 
[Cf. Costa : — “ Buddhism, an agnostic religion.” (" Buddhism 
Rangoon, 1905, "Vol. II, p. 79)]. 

® Gough : " Philosophy of the Upanishads,” p. 187. 

® " Buddha set himself the task of sohnng the mj^stery of life 
in order to find the Way of escape from continual Becomings, which 
was clearly involved in Misery.” — \Vaddell : " Buddha's Secret ” 
(Journal of the Royal Asiatic Society, London, 1S94, p. 372). 

• ^ In Buddhism, Tanha (Trishna or thirst) is the name of 
desire. 
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and that this alone is not only the worthiest homage 
due to Buddha,, but also is the worship of him in the form 
most desired by him and, therefore, most acceptable 
to him.^ This lands us at once on the ground of the 
World-old Religion of the Vedas and its prescribed 
duty. (See Introduction above). For, of all the 
duties of human life, the duty of stepping into the 
next higher stage of evolution is the highest, the most 
ancient, original and universal, as well as the most 
incumbent on mankind, inasmuch as it is productive 
of the greatest good and includes all the other duties 
within itself.^ 

Thus it has been established that Buddhism, as 
part and parcel of Hinduism, came out from the World- 
old Religion of the Vedas and into it returned.® 

^ Mahaparinirvana Sutra, Ch. 5, § 6, (See N). 

^ The Black Yajur-Veda 1-5-10-2 ; Taittiriya Brahmana 
2-4-3-3- Cf. the Mahabh^ata : Rajadhaima, 8-37 ; 60-52. Cf. 
Sankaracharya’s last advice to his disciples : " Always study the 
Vedas and carefully perform the one duty enjoined by them," — 
(in the Sadhana-panchaka). The subject has been fully discussed 
in’a separate work entitled " The First Book of the Upanishads.” 
(See N). 

® Journal of Bihar and Orissa Research Society, Vpl, IV, 
p. 143- 


May this be acceptable to the Buddha 
as the unmeaning prattle of a child to its mother* 

Dedicated to my Buddhist brothers all over the world. 

Written at Buddha-Gaya and laid at the Master’s 
feet on the eleventh day of November, 1922 A.D. 

YOGIRAJA’S DISCIPLE MAITREYA. 



APPENDIX. 


[Wbat follows Is a subseqaent addition Ibe fitness ol wbleb may 
be Indged alter reading tbe Postscript on pp. 148—160.] 

The Doctrine of Ahinsa or Non-hate in Buddhism.^ 

The word “ HinsS " signifies the slaughter of a 
living being. To slay requires an unsympathetic 
attitude of mind towards the victim, and this, in 
positive term, is called hatred. “ Hinsa,” therefore, 
means hatred, — ^that narrow mood of mind habitual to 
vulgar people who take for dead all whom they do not 

Ahirisi !— Its like.^ Hence its opposite, " Ahinsa," 
real Import. means non-hate, — absence of hatred : 

that is, in positive term, S 3 nnpathy or love. (Scho- 
penhauer : “ Ueber das Fundament der Moral,” § i8.)® 

It has been held by some that absence of hatred 
is the height of religion {Ahinsa, paramo dharma),^ 
inasmuch as it promotes love which is the power of 
uniting the individual souls with one another, the power 
of restoring the lost Paradise. Others have main- 
tained that hatred has its undeniable raison d’ etre 

^ This has reference to pp. 18-19 above (and to the foot-notes 
therein). 

J &e James : " Principles of Psychology,” Vol. I, p. 312. 

Cf. Weber's ” History of Philosophy,” p. 553. 

* Mahabharata : 1-11-13. 
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the chief factor in the process of the withdrawing of the 
many individual souls into the one Supreme Soul, the 
Original Cause, the Godhead of creation. Further, it is 
a fact of common experience that hatred retards the 
natural development of both the mind and body of 
the hater, while love makes them both bloom forth in 
their natural splendour in the lover. Hatred is like ' 
a fiercely burning fire, which makes heated, it is 
true, all who happen to come near it, but consumes 
the very heart and core of the thing wherein it 
rages.^ Love, on the other hand, is like the cool moon- 
shine which illumines but scorches not, — “ a luminary 
which shines all the brighter for the darkness which 
surrounds it, — the light which lightens every man that 
cometh upon Earth Truly, hatred is the canker of 
the human breast, the underminer of health, beauty 
and happiness, — an insane delirium in itself. As 
one who, taking a fancy to see some one object in 
the colour of red wears a pair of red glasses, must 
perforce see all objects in that colour: so the mind 
that entertains hatred towards an enemy cultivates 
bitterness towards the whole universe. To this 
culture of hatred there is no antidote except the 
practice of love ; and the practice of love, if it is • 
to end in universal love, must begin with love to an 
enemy. The old teaching that hatred will be quenched 

* ^ Cf. Vidyaranya Swamin : Jivanmukti-Vivek»«. Ch. . 2. 

(See N). 



love must be invoked to plaj* its part. Viewed m this 
light the practice of love, — ^religion in its truest sense, 
— ^is . higher than the teachings of philosophy ; and the 
rule of “ Ahinsa,” or unconditional and absolute 
forgiveness, higher than all the austere laws of 
morality.^ 

The Doctrine of “ Ahinsa ” (non-hate) or “ Viswa- 
prema ” (universal love), is the highest teaching of all 
the religious teachers of the world.^ 

is''vedic°l*rus Buddha is sometimes wrongly supposed 
origin and to have been the original propounder of 
perfeotioV." doctriiie, which, in its turn, has 

therefore been wrongly supposed to have 
been anti-Vedic in its origin and significance. In fact, 
however, it existed in the World-old Religion of the 
Vedas from time immemorial.® But, undoubtedly, the 
best expression has been given to it by the Founder of 
Buddhism who based his love on complete self-sacrifice. 


^ Mahabharata, Udyogaparva 33-48!? ; and Dronaparva 
198-50. (See N). Cf. Pascal : “ The interval which is infinite 
between body and mind represents the infinitely more infinite 
distance between intellect and charity.” (Ct. Adams : " Secret of 
Success”, p. 222). 

“ Cf. Laotzu ; " Requite injury with kindness ” ; and Christ : 
*' Love your enemies." — (Legge : " Texts of Taoism,” Vol. I, p. 92 ; 
and Bible : Jlatthew, v. 44). [Cf. Smith : ” The Christian and 
Buddhist conceptions of lo^’e ” (Buddhist Review, London : 1969, 
Vol. I)]. 

® See above, p. 19 and notes thereon. Cf. Rig Veda 6-4S-10 ; 
Sama-Veda 2-974 ; the Isavasya Upanishad, — 6. (See N). The 
term " Ahinsa ” occurs also in the Yoga Sutras of Patanjali, 2nd 
Pada, 30th Sutra. For Morality in Buddhism and Vedanta, see 
Paul Dalilke’s “ Buddhist Essay's,” translated by Bhikshu Sila- 
cFiara, p. 148. 
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stands in need of forgiveness and restoration to love, 
— of that mercy by which it lives and for which it cannot 
but make the way. So the greatest of the world's 
poets also has sung : " The quality of mercy is not 

strained. It is twice blessed ; it blesseth him that gives 
and him that takes. It is an attribute to God Himself ; 
and earthly power doth then show likest God’s when 
mercy seasons justice.”^ The discovery of the way 
to this kingdom of love and the establishment of it 
within one's self is one of the highest achievements of 
man’s genius and free-wiU in combination. This is the 
perfect way, the finding of Buddha, the finding of Christ, 
the finding, in short, of the Divine in the human. 

And herein does Philosophy join hands with 
Religion, — ^producing its o\vn logical reasons to support 
the dogmatic command of the latter to love one’s 
enemies. For, if life is understood to be no more than 
a self-created dream, then one should naturally cease 
to hate the enemy he has created unto himself f but if 
life is to be taken as real and earnest, then one should 
by aU means preserve himself from hatred, which is the 


1 Shakespeare : Merchant of Venice (Act, iv, sc. 2, 1 . 1S4 ff). 

2 This is the teaching of the Upanishads. (Cf. Isavasya 
Upan. 6). Shakespeare makes a near approach to it when he says : — 

'* If we shadows have offended 
Think but this, and. all is mended. 

That you have but slumbered here 
While these visions did appear. 

And this weak and idle theme 
No more 3'ielding but a dream,” etc. 

— (A Midsummer Night's Dream : 5-254 



THE BUDDHA=MIMANSA. 


[N.B. The Pages refer to the First Part of this work and tlie 
Notes refer to the foot-notes therein indicated by a “ See N.”] 

NOTES. 

Page 1. (Introduction). 

Note I. Buddha-charita of xAsvvaghosa, i-i : — 

ant I 

w gmfrr n 

Note 2. Sully ’s Human Mind, Vol. II, Appendix, 
p. 369:— 

“ Both the mental and the material 

are conjoint attributes of one 

and the same substance.” 

Green’s Prolegomena to Ethics, Article 33 : — 

“Our conception of an order of nature, 
and the relations which form that order, 
have a common spiritual source.” 

Page 2. 

Note 1. Brihadaranyaka Upanishad, 4-5-6 : — 

“^TilTT TT wr 
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imagination (Druj, lit. deceit) inherent in 
itj which is the Will or creative power of 
the spirit. 

Page 3. 

Note 2. The Taittiriya Upanishad (2-8) mentions, 
among others, the following classes of 
gods, viz., Gandharvas, Pitris, the Ajana- 
jas, the Karma-devas, the Devas proper, 
etc. 

And the Brihadaranyaka Upanishad, 
4-3-33, mentions (among others) the Jita- 
loka-devas, the Brahmaloka-devas, etc. 

The Bible (Daniel vii, 10 ff.) : — 

" . . . . The Ancient of days did sit, whose 

garment was white as snow Thousand 

thousands ministered unto him and ten 
thousand times ten thousand stood be- 
fore him.” 

The Koran references: — 

Surah 13-12 : Bach hath a succession 
of Angels before him and behind him, 
who watch over him by God’s behest.” 

Surah 16-2 : “ By His own behest will 
He cause the Angels to descend with the 
Spirit on whom he pleaseth among his 
servant.^.” 

Surah 35-1 : ‘‘ Praise be to God, Maker 



( 8i ) 


[P. 4 (cont.)] 

The same, Saiitiparva, 327-50 — 

“ w ^t: II 

Purport: — The religious sentiment has 
evolved from the knowledge of the exist- 
ence of higher spheres first revealed by 
the Sacred Fire. 

Note 2. The Bible references: — 

Fire is the symbol of the Deity in the 
Bible. God appeared to Moses in Fire at 
the burning bush, and on Mount Sinai. 
(Exodus iii, 2; xix, 18). 

“And there came a fire out before the 
Ford and consumed upon the altar the 
burnt-offering and the fat; which when 
all the people saw they shouted and fell 
on their faces.” (Leviticus ix, 23-24). 

“We have heard his voice out of the 
midst of the fire: we have seen this day 
that God doth talk with man.” (Deutero- 
nomy V, 25). 

It was the “hallowed fire ” so originat- 
ed which was kept up without ever being 
extinguished as the only fire for purposes 
of devotion, so long as the worship of 
the Tabernacle was faithfully maintained. 
(Leviticus vi, 12-13). 
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Note I. 


[The belief iii the affinity of spirits to fire 
is prevalent among' the Europeans also. 
See Frazer’s Golden Bough, Vol. II, 
p. 232.] 

Mahabharata, Banaparva, 261-13 : — 

I etc., 

etc.”' The context will show that it refers 
to the gods, and speaks of them as having 
fiery bodies, with super-human attributes. 
Aniruddha’s commentary on the Sankhya 
Philosophy (5-1 12) : — 

“ I ” 

Rig Veda, 9-113-4 : — 

I ” 

(C/. Sariraka Bhasya, 1-2-24: 

^ ”). 

Page 5 . 

Rig Veda, 1-1-2 : — 

“ ^ ^ WWffi I ” 

The same, 1-12-1 : — 

I ” 

(Also in Sama Veda, 1-3 ; White Yajur 
Veda, 22-17 I Black Yajur Veda, 2-5-S-3 ; 
Atharva Veda, 20-101 -i). 

The same, 1-22-10 : — 

- “ 9ETT ^ TKt WTcftH 1 


fwut II 
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Atharva Veda^ 3-12-8 : — 

“w 5TTK ir ^ 

^cTTiT I ” 

V 

Rig Veda, 4-58-5 to 8 : — 

“ ^cTT ^4f%...^eTsprr:...igcn5I ■g'TTTS I ” 

“ 3S3rr I ” 

SJ 

“ ^fir ■g^ ■5ftgT!...a!lfg wm 'STRT: I ” 
Purport: — A continuous flow of drops 
of melted butter was kept up above the 
Sacred Fire ; the height was regulated b}^ 
the length of a series of one hundred drops 
(5) i the drops kept chasing one another 
like deer flying from the archer (6) ; the 
drops kept gushing out and looked bigger 
as they descended (7); the drops pressed 
down the flame of the fire as a loving wife, 
with her lace smiling upon her husband, 
presses him down. 

This method of feeding the fire is known 
to other Religions also. Cf. The jMagus, 
by Barrett, Book 2, Part 2, p. 87; “The 
two olive trees distilling hoi}* oil into 
the lamps that burn before the face of 
God, mentioned in Revelations.” (Bible : 
Zechariahiv, 3, 11-14 ; Revelation xi, 3, 4). 

, Perhaps the .S3’stem of threading a 
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cow’s butter. See Maliabharata, 229-27 ; 
and cf. Rig Veda, 10-5-7 • — 

“ \ 
sErftr^ rmJT^rT %: II ” 

Also, “ arm ig^mi ^ 

efw II ” Rig Veda, 

6-28-8. 

Note I. The following is a specimen of a compara- 
tive study of the Bible and the Rig Veda. 
The Bible sa3’'s: — 

" And it shall come to pass in that daj'’, 

« 

that a man shall nourish a young cow, 
and two sheep ; it shall come to pass, for 
the abundance of milk that thej’^ shall 
give he shall eat butter.” 

“And an high way shall be there, and 
a waj”, and it shall be called the way of 
holiness; the unclean shall not pass over 
it; the way-faring men, though fools, shall 
not err therein. Thej’- shall obtain joy 
and gladness, and sorrow and sighing shall 
flee awa3^” (Isaiah vii, 21-22, and xxxv, 
8-10). 

With this compare the Rig Veda: — 

“ Do not slaj* the innocent cow who 
is so liberal in giving her milk.” “ Her 
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prohibition of the slaughter of cows (Rig 
Veda, 8-101-15); the eating of butter in 
the Bible (Isaiah vii, 21) corresponds to 
the partaking of the residuar}’ portion of 
the butter-libation in the Vedas (Maha- 
bharata, Anusasanaparva, 97-7; Bhaga- 
vadgita, Ch. 3, 10 to 16, 20 to 21). Indeed, 
the analogy is so close that one is tempted 
to fancy that even the protection accorded 
by the Bible to the sheep (Isaiah vii, 2.1) 
corresponds to the injunctions given in 
the Vedic Religion to sit on fabrics made 
purely of sheep’s wool while doing any 
act of devotion. 

Page 7. (Chapter I). 

Note 2. Some have supposed that the real name of 
the Buddha was Samantabhadra. The 
Amarakosha gives it as a synonym of 
Buddha (1-1-1-8). It is further supposed 
that the original image of Buddha, over 
which the Temple was afterwards erected, 
M^as made by some descendant of Buddha 
who came in succession to him to the 
throne of the Kingdom of Kapilavastu. 
"It would appear from the tenour that 
Ja^m Sen (JayaSingha) and Kumara Sen 
(Kumara Singha), sons of Piinyabhadra, 
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Note 3 


Note 2. 


Note 3. 


Note I. 


and grades of gods are also spoken of. 
(P. 154 of the Buddhist Suttas). 


The \’edas require continuous libations of 
Ghrita to the fire ; the Tantras fix the 
libations to one-tenth of the number of 
incantations. Both the Vedas and Tan- 
tras are for the invocation of the Devas. 


Page 12*. 

Lalita Vistara, Ch. 3, line 146 ff. (Befraann): — 
*iTqi I clfr 1 


Satasahasrika-Prajnaparamita : — 

(quoted by Khunnilal Sastri in his Bud- 
dhastikata-Vichara). (This portion of the 
Satasahasrika has not yet appeared in 
print). 

Page 13. 

Satasahasrika-Prajnaparamita, Ch. 10, 
p. 1460: — 

“ wrg I Ti TT^^lTq??; 

1” 

The same. Ch. 10, p. 1471 : — 

n ?aT 5fi5^ 1 ... 


13 
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TSIote 3. 


[P. ig (cout.)] 

The Pali Text : — 

(Dhammapada, 17-3). 
[Sans. — 'ifshlyjr 1] 

Again ; — 

g g %t :i!T =? 5Erjj?f% ^ -snafl n ” 

(Dhammapada, 1-5). 
[Sans . — ^ f? f^fnr 1 

^ ail*yr«Ti ^rq- -sirf! ?RTcr^: n] 

Buddhist Suttas, p. 91 : — 

‘'Don’t speak to women. If they speak 
to you, keep wide awake.” 

It nia}’ be remarked here that the high 
tone of morality preached by Buddha led 
to changes in the Architeciure of the 
time. In those daj'^s there was a current 
belief that the pure-minded god of thunder 
detested to approach obscene things and 
therefore the most objectionable images 
were put on all sides of high temples to 
prevent lightning fall. This was a device 
to serve for the lightning-conductor which 
was as 3’’et unknown. Buddhism sub- 
stituted Vajrasana, a large magic disc of 
stone intended for the thunder to alight 


upon. 
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the world of petas, i.e. ghosts or spirits.” 
(Sir Charles Eliot : Hinduism and Bud- 
dhism, Vol. I, p. 338). 

Page 20. 

Note I. Buddha- charita of Aswaghosha, 12-102 ff : — 

^IPfPFf3TT WK cTfJSci TT^JT || ” 

Purport : -^When the mind has come 
to rest, then, and onlj' then, does a man 
discover the path to immortality through 
yoga (dhyana). 

Note 2. Jataka-sasthi Puja : — 

■arKRfHr H’fR'rifl 1 ” 

Vayu Purana, 18-28 : — 

“ I ” 

Note 3. Sankaracharya’s Dasavatara Stotra, verse 
9, line 2 ; — 


Note 5. Bhagavadgita, 4-5 : — 

“ % «?jdtdTF*f ^nrrfsr i 

di>qW ^ ^ ^ tczr TT??fjTT a ” 



( 99 ) 


Note 4. The Astasahasrika begins thus : — 

“ ' 4 ‘ ^ 1 ” 

“ (4^d=hi ^n^TRT?TfilTt3I% I ” 

The last (or verse 9) is the doctrine of 
the Upanishads as to how the One becomes 
the Many by assuming various forms and 
names through Majm (or dream-like de- 
lusion). Cf. “ Ever3- Buddha assembling 
his disciples instructs them how from unit}’ 
thou (Prajna) becomest multiformed and 
many-named.” (Astasahasrika, quoted 
by Hodgson, p. 86 of his Essays). 

Page 22. 

Note I. The Jnana Sankalini Tantra, verse 54 : — 

Purport : — That is the true meditation 
in which the mind penetrates into the 
nothingness (Summ, Maya) of things. 

Note 2. If the term Nirvana means extinction, 
it must be taken to mean the extinction 
of desires, and never the extinction of 
the soul (see the Yoga Vasistha, Nirvana- 
prakarana) “One of the meanings at- 
tached to the Sanskrit word Nirvana is 
to extinguish ; therefore mail}’ learned 
writers have advanced the theor\’ that 
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" As every man through ignorance creates 
his own world, his own sorrow, so also 
every man brings to pass through know- 
ledge his own world-cessation, his own 
ending of sorrow, his own Nirvana.” (Paul 
Dahlke : “Buddhist Essays,” translated 
by Silacara, p. 85 and p. 88). “ Nirvana 

implies ‘what is no more agitated,’ ‘what 
is in a perfect calm.’ ” (See Fytche : 
“Burma,” Vol. 2, p. 173, foot-note). This 
state has been compared to a stead}'-, 
unfiickering light. The soul which was 
being driven from birth to rebirth owing 
to its being swayed b}’- desires, now stands 
calm and self-possessed, being at last 
freed from all desires. 

In the Iti-vuttaka, Buddha says: ‘ ‘ Those 
who are good-minded, prudent and con- 
templative, who rightly discern the I^aw, 
nor look upon lusts, these are not destined 
to decrease even in the presence of Nir- 
vana” (quoted by Nixon in his “ Know- 
ledge of the Buddha ”). 

“ To Buddha himself and to his imme- 
diate disciples, it is now nearly certain that 
Nirvana meant, not the cessation of being, 
but its perfection.” (vSmith, Mohammed 
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projected as something external. In like 
manner, when true awakening takes place 
in man, he cognizes the real bod}- also 
as creation of the soul). When perfect 
realisation of this fact is attained by man, 
he is freed from all re-births in mortal 
shapes. The world being thus known to 
be a delusion, man reaches the state of 
perfect calm and desirelessness, becomes 
one with Brahma, the universal soul. 

This is a purely Vedic teaching which 
the Buddha rehearses as his own creed. 
Elsewhere, in the Iti-vuttaka, the Bud- 
dha says : “ When he (the perfect bhik- 
shu) hath crossed over and gone to the 
other shore he standeth upon tlie dry- 
land of Brahma.” [Quoted by Nixon in 
his “Knowledge of the Buddha,” Maha- 
bodhi Journal, Vol. 31, p. 340.] 

Note 3. Taittiriya Upaiiishad, 2-1 ; — 

*• # Wi i ” 

Swetaswatara Upaiiishad, 6-15 : — 

“ 5 lFg: XI^SIT I ” 

The Hatha-yoga-pradipika, 4-35, 36, 37 : — 
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Brahmana, 14-7-2-17, or Briliadaran3'’aka 
Upanishad, 4-4-13. (All this means oiih’^ 
to say that this is his last birth, and that 
at his death he shall lapse into the Original 
Cause. This "yoga” should not be tried 
without proper guidance, as there is con- 
siderable risk of losing the sight by the 
strain on the eyes involved in it). 

For the " stigmata ” of St. Francis of 
Assisi and a picture of his vision of Jesus, 
see Bettany’s World’s Religions. It may 
be noticed here that the usual attitude of 
J esus himself in his devotions, as exhib- 
ited in pictures, answers exactly to the 
Shambhavi Mudra of the yogins. 

Page 24. 

Note I. The Isavasya Upanishad, ii : — 

Purport : — He wdio practises both ac- 
tion and knorvledge, first elevates himself 
above the mortal sphere through action, 
and then by virtue of his knowledge sticks 
to the immortal sphere and there makes 
further progress towards perfection. (The 
action is the Vedic Agnihotra, as pointed 



[P. 25 (cont.)] 

11 ” 

The same, 14-39 : — 

“ nerrf^g I 

^m f^cr: II ” 

Garuda Purana, 86-10 : — 

JT^J TjW II 

■ ^ 

^3FT I 

TT3TS i^ts^ ^fwfrr 11 ” 
Baraha Purana, 4-3 : — 

“ TO’rg 1 

TTjft ^TJT^ II 

T^cH: 3jW »|?-UTft:ftr I 

UTH m'^Mi ^^ITTJTT^ ^ || ” 

The same, 113-27 : — 

“ 5nTf?r?^5^ WTTR! 1 

TTTrg ^5 ?T'^l?3r<fPT II ” 

Nrisingha Purana, 36-29 : — 

“ ^TH ^^g-RIW: W5i I ” 

[Other references : — Agni Purana, 16-1 ; 
Bhagavata Purana, 6-8-17 > Brihan- 
naradiya Purana, 2-39 ; Garuda Purana, 
1-149-39, 1-202-11 ; Garga Samhita, Aswa- 
medha Khanda, 59-119, and Balabhadra 
Khanda, 12-25; Vay^u Purana, 15-51, 9-19 
(Ekalinga Mahatm^m) ; Sankara Vijaya, 
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[P. -zfl (cout.)j 

the course of morality. At such times 
when daring to do the evil is counted as 
an act of merit, then an incarnation of 
God appears on the earth who pulls the 
thread which sets in motion the wheel 
of righteousness again. (Dharmachakra- 
pravartana Sutra). 

Bhagavata Purana, r-3-28 ; — 

^ -sir ! ” 

Garuda Purana, 1-149-39; - 

The same, 86-10 : — 

II ” 

[Other references : — Bhagavata Purana, 

6-8-17; Garuda Purana, 202-11. ifatsya 
Purana, 47-247, has been quoted above.] 
Purport ; — The authoritative Hindu 
Scriptures, in the texts cited abo\-e, 
declare that whenever the cour.'e of 
right eon .sne.s.s wjis perverted by the wick- 
ed. Xaiayana, the Supreme Sj'irit, de.-- 
cended on the earth in the lonn of an 
.\vata'ra (incarnatioid-to set it right again, 
and that Buddha was .such an .-\vatura 
with preci.'^eh' the same function. 


15 
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[P. 26 (coilt.)] 

T/ankavatara Sutra : — the passage beginning 
with 

“ ^=^5^ TTHTTU: I 

% Wt TOTf^JT! 11 



wr»g 11 ” 

Mention has been made there of a 
Buddha as well as of Purva-Buddhas. 
[The Tara Tantra also- makes mention of 
a Buddha in the time of Vasistha,] 
lyist of Purva-Buddhas in p, 229 of the 
“Useful Tables” in Vol. 2 of Prinsep’s 
“ Antiquities ” : — 

(1) Vipasya. (5) Kanak Muni. 

(2) Sikhi. (6) Kasyapa, and 

(3) Viswa Bhu. (7) Sakya Sinha (the 

(4) Karkut Chand. present Buddha). 
Purport : — The texts and references 

cited above from both Hindu and Bud- 
dhist Scriptures, prove this that of the 
many Buddhas the one who is the chief 
object of worship among the Buddhists 
is the Avatara of the Hindus and, conse- 
quently, the chief object of worship 
among the latter also. 



( ) 


[P. ’7 icont.)! 

Hemadri. Chaturvartja Chinlamani. Hraia 
Khanda, Ch. i (p. TU)of Asiatic Snoioty'^ 
Edition) : — 

The same, Ch. 15 (p. 10 ',8 of Asiatic Society s 
Edition) : — 

“ , ’• 

■ |Ot]ier references ; Jfliavisya I’nrana, 

(the passage beginning with •• '{Tirridr»i- 
■g:isi7'g(rf^%iT^: •’) ; Henuulri, braia- 
Khanda, Ch. 15 ttiofi 

in the pissage beginning uiili 
“ ^T^in TTiffT I ” ). 1 

PuviKjvt ; The above arc all texts fro\n 
the Hindu Scrii)tnres giving directions to 
Hindus to make id»»ls of Ihiddhaby which 
to proninlgale his worsliip. ft is worth 
remarking that all the images of Itiiddlia 
which are worshipped by the Ihiddhi-'i'. 
also, answer exactly to these directions 
given by the Hindu Scriptures. 


Note 3. Suta Samhita, 4-3-21 ; 

“ ^^HTaffTJTTu ^ 

-^T^fTsfq Tl=TdfVi?i: | ’ 



( II5 ) 


circular marks, and is close-grained, is 
known as the symbol of Buddha. It 
being worshipped, the Buddha himself is 
worshipped, and the same result is attain- 
ed in both cases. All this is meant for 
the Hindus bj* the Hindu Scriptures 
themselves. 

[iV.i?. The above text is to be found 
in the Pranatoshini Tantra, in the fourth 
chapter of the fifth Kanda, where it is 
cited as a quotation from the Brahmanda 
Purana]. 

Page 28 . 

Note 1 . Original Text for wearing the Tilaka or mark 
on the forehead to indicate the Buddha’s 
devotee among the Hindus. 


51^ I 

Suta Samhita, Suta Gita, 8-34 : — 


^^TTTWT ^icTcm? g 11 ” 

Purport : — If Hindu ascetics (Huiiis) 
are initiated (sauskrita) into the rites of 


Buddha’s worship (Buddhagama), they 
should, to indicate their sect, always 
wear a mark on the forehead resembling 
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[P. 2S (coilt.)] 

Note 2. Original Texts tor Buddha’s Pratah-smara- 
nam or early morning salutation. 

.Garuda Purana, 2-31-35 : — 

KW <1*1^ I 

^cirf^r ^^rJTTfrrfjT ^=a 5 irfsT tttt 11 ’’ 
Bliagavata Purana, 1-3-2C) : — 

^ ^ ^cTcT trq-cfr ^fC: I 

^inr nTcTjffli^T 11 ’’ 

Purport : — The Hindu Scriptures enjoin 
all the Hindus regularly to recollect the 
name and incarnation of Buddha as the 
first thing on waking up ; and a great 
merit is awarded for this act. 


Nv)te 3. Original Texts for Buddha’s Meditation. 

>3JTrffg%}T5TJR I 

Agni Purana, 49-8 : — 

“ ^r*frTf?iT I 

II ’* 

Meru Tantra, Ch. 36 (Avaiara Prakarana) : 
3tW gfcicTfr^- igT^TOfHri’^T"5r*r?T 11 
T’^TR-ciTT^tlT^ S|CT |i 

16 
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[P. 2g (coilt.;J 
The same, 48-22 : — 

“ ^r^'^TcTT^ ^f^*T?T I ” 

N* N# N 

The same, 49 (the whole chapter, beginning 
with the words “ In the month of 
Sravana ”) ; — 

iTTf^r ^^tT^TffT(2n3r.»ii 



Bhavisya Parana, 2-73 ; — 


r: iTT^i I 


W I I ^W‘ 

I I siTfs I 

iR|T^ ifJT! I srrrs =Era 11 

wi^: g f aff t ^PTf^iwr 


The same (Bhavisya Parana, 2-73) : — 





* 




5K 


•^w ’cw ^ ^ =Rf^i^ cr®rr 11 

^ 

WS( I 

iraq^^ II ” . 

Hemadri, Chaturvarga Chintamani, Brata- 
Khanda, Ch. 15 : — 

5:5 mm i 

CTT?W 5 «*q55£| ^r-SfWP? II ” 
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[P. (coilt.)l 

framing a formula (of prayer to him; 
according to the rules of the Vedas. 

Note 3. Origsna] Text for the iViantram of Buddha. 

Meru Taiitra, Avatara Prakaraiia, Ch. 3(S: — 
“ "aTraT ^ I r=i ij *.<ri a 1 

fgt^aisT ^7f ^TTTn !: 

0 * * *v ^ 

=TM*i4r=j "^rnTW : 

^ii=i»ri UriM'acf il 

^ ^ ?i?nTT«r- gfM giw y-Jiw "0 11 ” 
[Another reference: — Bhavis\*a Purana, -’-73, 
twice in the same chapter,- -quoted 
above.] 

Purport : — The real worship of Buddini. 
b}’ which one can attain to Nirvana with 
him, is here stated, ^')ne should re])eat 
his incantation nine 

hundred thcus ind times {or rather four 
times of that.' ; give unto the sacred fire, a^ 
offering to him, rice boiled with (rlirita or 
melted butter, (counting by handfuls — the 
total count of the l.andful- t<* be oue- 
tenth of the number of iixantations) ; and. 
finally, pour a libai ion to hin: of water 
mixed with Tulad-leaves (the Ocinium 
Sanctum or Ba>ii-leaves). 
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[P. 29 (cont.)] 

Karma Parana, 6-15 : — 

“ f ifpr ^T5Fra ’sTR^ftRi I ” 

The same, 10-48 : — 

. “ ^ %cR 1 

sTTrt 5 iTrr 11 ” 

Va3m Parana, 30-225 : — 

“ 5 irr 5 I ” 

Baraha Parana, 55-37 :- - 

“ JTJTt^ ^ I ” 

Padma Parana, Kriya Khanda, 6-rSS : — 

“ I ” 

The same, 11-94 : — 

“ sfJTf 5W! I ” 

Padma Parana, Sristi Khanda, 77,-92 : — 

- “ 5T?Tt5^ ^ I ” 

Garga Samhita, Viswajit Khanda, 13-49 • — 
“ ^Tf^Tfrjri | " 

Mera Tantra, Avatara Prakarana, Ch. 30 : — 
“ wt wr^ ^ I 

’fhr: ^jnffcr: « ” 

(With this last compare the Baddhist 
formala of prayer : “ f :i ^rrTii Ji^fTT ” ), 
[Other references :--!Mahabharata, Santi- 
parva, Bhisma Stavaraja ( »TfTT??jR 

Tf^-Rnn; I jfrf^ 5 T^>icTTR cT^ ??T’?T 7 JR 

5HTS D ” ) : Tantrasara, Vishnu Stotra ( ’* ^ 
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Page 30. 

Note I. Original Texts for the holiness of Buddha- 
Gaya and for pilgrimage thereto. 


Brihannila Taiitram, Patala 5 : — 

“ 'i??D TTf nrr^ «fl3?3HTpr 5 1 

^ He >!: 


xrre^T 


H?f%% I 


^ ^ 

ftenDT TCFT I 
s 

cTcT’gJUTcr I! ” 

Skanda Parana, Abanti Khanda, 68-30 : — 
The same, 70-4 : — 

“ I 9!rrf^3I-qT 

l^^nrr rtm ^ett d ” 

Vayu Parana, 2-49-26 : — 

“ w -a^Nni' ^ic^T 1 ” 

The same, 2-49-31 (found in some Edi- 
tions) : — 

“ fefh%fTlr 1 

■^ranr ^’aezrnr arft n ” 

Agni Parana, 115-37:-- 


17 
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Note 2. Lalita Vistara, Ch. 7; in the passage begin- 
ning with “ %5r ffrr^: 1 ’ ’ (Lefmann’s 

Edition, p. loi, line 13) : — 

1 ” 

The Buddhist formula of prayer : — 

“ TEpli JT^rfJT ! ” 

Page 33. 

Note I. Amarakosha, i-i-i-S : — 

Vaijayantikosha, 1-1-33 : — 

“ * * ^jasi^^TircT; I ” 


Note 3. The well-known Jaina Monk Saubhagya 
Bijay a who visited Buddha-Gaya about 
A.D. 1600 describes the image of Buddha 
in the Great Temple as something opposed 
to his own faith -of Jainism. See his 
Tirthamala-Stavana, Ch. 10, verses 2 to 

5:— 

^cfiDT m t n 

^ wNttI % n ’’ 

Purport : — ^The image of Buddha is di.s- 
tinguished from Jaina images by its 
having “Janoi,” the Brahmanical sacred 
thread, round the neck. Such images are 
countless in number. 


( 129 ) 

Note 3. The j\Iediiiikosha : — 

“ wirrai i ’ ’ 

Hemachandra, 2-130 ; — 

“ fsr^: ?TT^f^5T| 

5fFTK^5 I ” 

Halayudha, 1-25 : — 

“ sTRi^irt wjmreft i ‘ 

^jfTcRT f^s JRrepT! 11 ” 

St. Petersburg Dictionary, s.v. fsR — d) Bein^ 
Vishnu’s. 

Sabdakalpadruma,' s.v. fsT^r: — 1:5:1 
fw: I ” 

N« 

jSiote 4. Jishnu: “ 1” (Mahabharata, 

Udyogaparva, 70-13). 

Page 36. 

Note I. The time of the Elder Buddha is placed 
nearly 500 years before the Second Bud- 
dha. The term Elder Buddha is a mis- 
translation of Purva-Buddha, which 
means the Preceding Buddha. There was 
not one Purva-Buddha, but a series 
of them in succession. [See Wright’s 
Nepal, Ch. i ; Rh5^s Davids : Buddhist 
Suttas, p. 86, “ Successor of the Bud- 
dhas of old.”] 
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Note 2 


Note 3. 


[P. 38 (cont.)l 
* 


II 

Ttnoic^c 1 . 
fWcf fijn4 I 

* * ♦ 

JTT^mrrm Jnwft^sftiJTrf??^ II ” 


Narada Paiicha-ratra, 4-3-156 ff. : — 

•j 

C: I 

r: II 

Tl-S(im»r*H«=^5 I 
tTTWJS^fjmnrm 11 ” 



Tantrasara, Ch. 4 (in the Vishnu Stotra, 



•?T: cT tinTcftspRR 

II ” 


Lalita Vistara, Ch. 12 (Lefmann’s h'dition 
p. 156) ;— 


Note 4. 
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[P. 39 (cont.)] 

Mahabliarata, Bhisma Stavaraja : — 

(This last is not found in all texts). ‘ 

Note 2. Devi Bhagavata, Book IV (Chapters 10-13) = 
the passage beginning with " cTct: ^ 

WRT 1 ” (Book IV, Ch. 10, verses 

39 and ff.). 

Matsya Parana, 24-371049: the passage be- 
ginning with “ 35^ I ” 

(Ch. 24, verses 37 and ff., esp. verse 47). 

Note 3. Siva Parana, Radra Samhita, Kumara 
Khanda, 9-18 to 25 : — 

v» 

W qPTa: II 

-s^Ti^fnirf 11 

?icfr pf ^ I 
fwirf^'cr: 11 

’fell W^4fETefir fw ^T: 

'W'iT *rtf3TcTT n 

J 

s» 

^sTfi^T! 3E:^rn^% 1 

^Sefts^ n 


18 



( 135 ) 


[P. 40 (cont.)l 

si: )(: . 

WTWt ^ TqiafinTal’ 5!5C: I 
liTerjzzusT D ” 

The same, 10-40-22 : — 

“ STTTt 15T^ 1 " 

Garuda Puraiia, 1-2-32 : — 

“ «Tci: ^rasrniT «»*TtTnr 1 

aftirS^ 1 

^Ten: slefl^T R ” 

The same, 1-149-39 : — 

“ WTS^: 55 ?rfiR>f FT I 

aEf^-TR’l'^CJnFr ■5^ I 

•j 

Kurma Parana, 10-48 : — 

“ 5FTt q^FT 5FTT gilFT %cT% I 

*FT! B ” 

Vayu Purana, 30-225 : — 

“ *T?rt 1:51^ '^twDFn’^ai^ 1 ” 
[Other references ; — ^iVIahabharata, Santi- 
parva, Bhisma Stavaraja ; Tantrasara. 
Vishnu Stotra ; — both quoted above.] 
Purport : — ^The Buddha who, by beguil- 
ing the atheists from the \’edas, saved 
the latter from being tampered with by 
them, is to be reverentially spoken of. 
heard of, saluted, and worshipped by all 
the Hindus who are followers of the 
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successors or Sthiraputras, the Thera- 
puttas in Pali (i.e. sous of Theras). They 
were the custodians of drugs, and the 
healing art has derived its name Thera- 
peutics from them. 

Page 42. 

Note I. See Vincent Smith : The Oxford History 
of India, Book I, Chap. 3, p. 55, Article 
"No Buddhist Period.” 

Page 43. 

Note I. Lalita Vistara, Ch. 25 (Lefmann’s Edition, 
p. 400, line 19) 

“ 3751% ?r3T: I ” 

Mahabharata, Bhismaparva, 11-36 : — 

" 37317^ 37\a;^T^g[ tttjwt i 

RTTT ^ II ” 

Vishnu Purana, 2-4-69 : — 

“ 37317^ 37131 77 7 ^^ TTRT^TT I 

373TT 3773rU7: t?)R=jiJl<sia(T |) ” 

Samba Purana, 16-87 some 

editions, 26-30 to 31) : — 

" 37317=^ 37737371^? 37H37T I 

37377 37737377: n ” 

Padma Purana, Swarga Khanda, 8-34 ; — 

" 37377^ 3751^7^7 377*1377 TT^^TT^RTT I 


37377^ ^^4Pl3;d7 f^^R: B ” 
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^ (^ Wwhwmf^ II ” 


Note 2. Agni Purana, 49-8 : — 

“ ^TPfnriTT g|*ddi^N I 

■35^W%eft ^ 11 ” 


Page 48. 

Note I. Rig Veda, Khila Sukta, 28-6 : — 

“ wfti tr^’^gcTfr I ” 

Brihannaradiya Purana, 2-39 : — 

“ ^f’^TzrnsrRJTTWJiT i 

^3?rf% ?T II ” 

(The context would show that the verse 
refers to Buddha). 


Page 49. 

Note 2. Cunningham : Coins of Ancient India, 
PP- 75-78 :— 

“ The Yaudheyas were one of the most 
famous tribes of Ancient India. 

“ The coins of the Yaudheyas * * are of 
two distinct kinds ; the older ones dating 
from about the first century B.C., and the 
later ones dating from about A.D. 300. 

“ A third class are, perhaps, of a slightly 
later date. They are remarkable for 
having a six-headed figure on one side. 
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Puranas. Buddhists themselves do not 
fear to say : 'It is the custom (samvrtam 
etat)/ and they follow, in practical life, 
Revelation and Tradition. 

[Quoted from Vallee Poussin's 
“ Authority of Buddhist Agamas ” in 
p. 376 of the Journal of the Royal Asiatic 
Society, 1902.] 

Page 53 . 

Note 2. Sankaracharya in his Dasavatara Stotram : — 

Page 54 . 

Note I. Taranath is the same as Kun-snjing of 
Thibet. 

Note 2, Padma Purana, Kriya Khanda, 6-188 : — 

“ f'jf-iKciT I 

^ cT^ ^3T5r % siTjr; j ” 

Bhagavata Purana, 11-4-22 : — 

Sankara Vijaya, 12-8 : — 

Gita Govindam, Hymn to the Avataras : — 

nJ > 
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^ ^ ^ 

:!: ^ 4: 

etc., etc. 

Purport : — The elaborate rites and cere- 
monials which have accreted round Vedic 
worship had better be dispensed with. 

Page 56. 

Note I. Padma Purana, quoted by Vijuana Bhik- 
shu : — 

rSTO TiWmR?TtRli?T 1 

%fk snrat ^TRRiTWcr n 

y^:i q\jq»(q cR | 

'nO^ct ^flr n 

— Sankhya Pravachana Bhashya, 1-22. 
(See also Garbe’s Edition, Harvard, p. 16, 
lines 7-11.) 


Page 59. 

Note 2. Chhandogya Upanishad, 5-10-7 : — 

“ CRT TW ■’OTjfHrronT ’f TOTifHt 

I” 

Max Muller, Lectures, quoted in Shome’s 
“ Old Gaya and Gay awals.” (P.38.) 
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[P. 67 (coat.)] 

sprinkled and scattered themselves, out of 
reverence for the successor of the Buddhas 

of old And heavenly sandalwood 

powder and Mandaru flowers, .... and 
heavenly music, .... and heavenly songs 
came wafted from the skies, out of rever- 
ence for the successor of the Buddhas of 
old ! Then the Blessed One addressed the 
venerable Ananda, and said : ‘Now it is 
not thus, Ananda, that the Tathagata is 
rightly honoured, reverenced, venerated, 
held sacred or revered. But the brother 
or the sister, the devout man or the 
devout woman, who continually fulfils all 
the greater and the lesser duties, who is 
correct in life, walking according to the 
precepts — it is he who rightly honours, 
reverences, venerates, holds sacred and 
reveres the Tathagata with the worthiest 
homage. Therefore, O Ananda, be ye 
constant in the fulfilment of the greater 
and the lesser duties, and be ye correct in 
life, walking according to the precepts ; 
and thus, Ananda, should it be taught.’ ” 

Note 2. The Rig Veda Samhita, beginning : 
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"Karma” in Isopanishad-bhasya (Man- 
tras 2 and II). 

Page 70. (Appendix.) 

Note 2. Mahabharata, Rajadharma, 15-49 • — 

Purport : — Sparing the wicked is killing 
the righteous. The real meaning of the 
term ' Ahinsa ’ comes out in this text. It 
cannot mean animal-sacrifice, l^t means 
" total absence of hatred towards wrong,’ " 
i.e., absolute forgiveness of injuries. 

Page 71. 

Note I. Vidyaranya’s Jivanmukti-viveka, Ch. 2 : — 

Page 73. 

Note I. Mahabharata, Udyogaparva, 33-48 ff. : — 

5fr*iT ^ =grrr fw tot i 
WT ’axiTHT n ” 

The same, Dronaparva, 198-59 : — 

“ ^ ^rg%c{ 1 ” 

Purport : — The all-forgiving man is 
thought to be weak and worthless. Still, 
forgiveness is the highest virtue, as it 
ensures peace, than which nothing can be 
higher. 
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ance to the slaughter of any living creature, although 
that regrettable custom might arise through neces- 
sity. But custom is not religion in every case. 

r 

The Appendix is a literary essay and does not 
properly fit in with the main book. It has been 
retained to show the true meaning of Ahinsa, which 
is the cardinal doctrine of Buddhism and about which 
there has been much misunderstanding. For, too 
often it is supposed that Buddha’s whole religion 
consisted in preventing the slaughter of animals and 
that Ahinsa in Buddhism means nothing more than 
desisting from such slaughter. But this cannot be 
the truth. He who thoroughly comprehended the 
law of Nature which ordains that animals should prey 
upon one another for theii food and sustenance, and 
who made this law the basis of his doctine of Karma 
(or Retribution) and of the moral system arising out 
of that doctrine, could never have been so sensitive to 
animal sacrifices as he is supposed to have been. 
This supposition arose from Buddha’s opposition to 
making animal sacrifice a part of religion, as was 
done in his time by the Brahmanas when performing 
the rites of the Yajna or Sacred Fire. The Brah- 
manas themselves, however, were systematically 
opposed to animal slaughter except when it was done 
as part of some Yajna or religious rite ; for they con- 
sidered that in such cases the soul of the victim 
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INDEX. 


(Esp. to subjects which occur in more than one place.) 

[The number refers to'pages, and (n) refers to foot-notes.] 

A 

iEsop’s Fables — their origin in the Jataka-tales of Buddhism, 
20(n). 

Ahinsa— its Hinduistic origin, I9(n), 73 ; its real import, bgff., 147. 
149. 

Amara Singha — a Hindu follower of Buddha, 31, 49(n). 

Angels — [See Bible and Gods]. 

Anti-Vedic— Buddhism wrongly supposed to be, 54 ; Doctrine of 
Ahinsa wrongly supposed to be, 73 ; Doctrine of Maya held 
to be, 55-56. 

Arabian Nights (The) — their origin from Indian sources, 2o(n), 

Asceticism — Buddha representative of, 27, 28(n); Buddhism a 
reformation of, 13, 50, 51 ; Buddhists a sect of, 55(n). 

Asoka — ^The time of, 32(n), 63. 

Atheism — Buddha saves the Vedas from the influence of, 38-40, 
I35> 136 ; Buddha’s attitude towards, 37, 64 ; Buddhism not, 
2i(n), 58; leads to theism, 37, 130. 

Avatara — Buddha an, 25, 35-37> 109 ; Function of, 26(11), 36, 39, 
109, 134 ; Place of Buddha in the line of, 66. 

Avesta — Elements of the Upanishads in the, 78. 

B 

Barabudur — Barabhayada posture in the images of, 48(n) ; Tilaka 
and Yajnopavita in the images of, 28(n). [See also Java.] 

Bible— compared with Rig-Veda, 870 ; confirms rightful hatred, 
72(n) ; inculcates love to enemy, 73(n) ; Angels in the, 3(n), 
4, 79 ; The cow in the, 6(n), 87 ; The Sacred Fire in the, 4, 
8iff, 85 ; ou the spirit, 78. [See Christianity.] 
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Hindu follower of Buddha, 49 ; a later day erection, 31(11) ; 
Old Indian name of, 43(n) ; Stor}- of the image in, 89. 

Buddhism — a reformation of Hinduism, 7, 50, 57(u. i), 59, 60, 63, 
64 ; Sectarianism in 33, 41(11), 45ff, 52, 53, 53(u), 55(n), 58, 
58(11. 2), 64(11), 115, 13S; Foreigners in, 42, 45(11), 52, 54, 
58(0), 74(n. 3) ; 122 ; God in, 21 , 58, 60, 62, 65 ; Hindu sym- 
bols in, 28(n), 47( 11), 48, 116, 127 ; Agamas of, 115, 138, 140 ; 
The cardinal doctrine of, 149 ; Persecution of, 52, 58(11) ; Royal 
patronage to, 42(n), 49 : Temples of, 10, 34, 43(11) ; its relation 
to Tantra, ii, 45-47 ; its inadequac5' explained, 50. 

Buddhists — their personal laws and customs originally same as 
those of Hindus, 49-51. 

Burma — mentioned, 42, 43(n), 45(n). 

Burning the dead — in Hinduism, 6 ; in Buddhism, 14. 

Butter — in Hinduism, 5 ; in Buddhism, 10 ; in Christianity, 87 
in Mysticism, 88. 

c 

Castes — Buddha takes food from all, 13, 15 ; differ in the method 
of their Buddha-adoration, 122 ; Buddha admits higher and 
lower in, 12, 64. 

Chaitya — Meaning of, 49 (11. 2) ; Origin of, 10, 92 ; symbolised in 
Hindu coins, 49, 140. 

Charity — as negation of morality, 70 ; as higher than the intellect, 
73 (n- I)- 

Christianity — Buddhism and, 46 (n), 138 ; Persecution and, 58 (11). 

Cow — her universal worship prophesied in the Bible, 6 (11), 87 ; 
worshipped by Hindus, 5, 86 ; worshipped by Buddhists, 10. 

D 

Desirelessuess — a Hiiiduistic doctrine, 24, 65 ; Buddha teaches 
the doctrine of, 24, 51 (n), 65, 66 (n), 99 ff. 

Devas — [See Gods]. 

Devadatta — his enmity to Buddha, 16, 41. 
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H 

Hallucinations — and Yoga, 23, 48. 

Haraprasad Sastri (President, Asiatic Society) — Facts on Bud- 
dhism brought to light by, 33 (11), 52 (n). [iVo scholar has 
done so much to clear up obscure and unknown points in Bud- 
dhism.] 

Hatred — ^The Vedas anticipate Buddha’s teachings concerning, 19, 
19 (n) ; 73 ; 147 if ; ceases by love, 19, 73 ; its germ in slaugh- 
ter! 148 ; its necessity, 69. 72 (n). [N.B. The Sanskrit word 
bharansi (p. 147) suggests the English word abhorrence, with 
which it has the same meaning.] 

Householders — Original Buddhism not for, 50 ; Modified Bud- 
dhism for, 60 (n). 

I 

Idols ,(or images) — Distinguishing feature of Buddhistic, 116, 127 ; 
Distinguishing feature of Jaina, 33 (n) ; Hinduistic origin of, 
II (n), 26, 28 (n), 43, 47, 48 (n) ; Meaning of temples having 
obscene, 95 ; Story of Buddha’s original, 89 ; Buddha’s sym- 
bolical, (Buddhapada and Salagrama), 57, 114 IT. 

Ignoring — of the ^^edas, 59 ; of God, 60 ; of the super-sensual. , 
61. 

Immortality — [See Soul]. 

Incarnation — [See Avatara]. 

J 

Jagatjit Singh, Maharaja of Kapurthala, — referred to, 43 (n ). 

Jataka-tales (of Buddhism) — the original of .Esop’s Fables, 20 
(n) ; The theme of the, 20 (n) ; Mahabharata and the, 17 (n) ; 
Buddhist story of King Rania in the, 66 (n) ; Vedas accepted 
for Buddhists by the, 60 (n). 

Jataka-sasthi Puja — Hindus invoke Buddha in the, 120. 

Java — Monuments of Indian character in, 43 (n), 116. [See 
Barabudur.] 

Jesus — a typical Yogin, 103. 

21 
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Maya— a Vedic doctrine, 21, 99,' 132; akin to Nihilism, 22. 38, 
55ff, 132; its likeness to dream, 22, 99;— stone of Mexico, 
74 (n) ; same as the Will or creative power in Nature, 2, 79, 
99. 

. Meditation— Depth of Buddha’s, 20. 23 (n,3), 98, 124 ; on Buddha, 
28, 118 ; Yoga-powers inherent in, 23 (n), 48 (n). 

Jletaphysics (of Buddha) — based on the Vedas, 2o£f ; anticipates 
the modern doctrine of Will, 66 (n). 

Muhammadans — acquainted with Buddha, 15, 48(n), 74 (n) ; as 
persecutors, 58 (n). [See also Koran.] 

M5’-steries of the Hindu Religion — viz.. — communion with gods, 
48, 84 ; seeing the Self, 23, 104 ; attainment of Nirvana or 
perpetual peace (the life eternal), 3, 88, 99-103. 

N 

Nahar Museum — referred to, 128. 

Narayana — Hindus hold Buddha to be an incarnation of, 23, 108, 
109 ; Buddhists admit Buddha to be, 26. 

Nepal — the native land of Buddha, 7 ; a land of meat-eaters, 
8 (n) ; Buddha worshipped by the Hindus of, 53 (n). 

Nihilism — [See Sunyata], 

Nirvana — a Hinduistic doctrine, 3, 23 (n), 63 ; Attainment of, 
(through extinction of desires), ggS, (or through practice of 
devotion), 121 ; Meaning of, 59 (n), 66 (n.3) ; the uncaused 
cause and the action without a reaction, 66 (n), 144. 

o 

“ Oni mani padme hum” — the Buddhist Mantrani (in its origin 
Tantrika), 46 ; formulated by Padmapani, 54 (n) ; References 
for the exposition of, 47 (n). 

P 

Panis — referred to, 86. 

Persecution — True Buddhism never suffered, 52 (11.3), 57, 63 : 
Corrupt Buddhism subjected by Shashanka to, 52, 58 (n); 
Effect on Buddhism of Muhammadan, 38 (^)* 
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female form, 6, 47 (n) ; Vaislmava temples owned by Saktas 
or Hindu worshippers of, 53 (n). 

Salagrama — Buddha represented by a special, 27, 114. 

Sanatana Dharma — ^that is. the Religion of the Hindus. 1-6; 
Buddhism based upon the, 12, 13, 14, 21, 45, 67, 73. 

Sankarachar\-a — his philosophy, 3 (n) ; opposed to Brahmanical 
Ritualism and not to Buddhist asceticism, 52 (u.3), 55, 55 
(n) : a Buddhist at heart, 13, 53, 118, 141 : the real successor 
'of Buddha. 27 (n), 53 (n.3) : recommends the Vedic Fire. 
67 (u), 106, 146 ; departs from Buddhism and the Vedas in 
treatment of the dead, 14; opposes a sect of corrupt Bud- 
dhists. 55 (n) ; referred to, 20 (n), 2S (n). 

Sann5-a3in — Buddha himself a, 27 ; and Sramanas, 13. 13 (n), 53 
(n). 

Saubhag5*a Bija5*a — describes the image at Buddha-Gaya about 
A.D. 1600 as having the Brahmanical sacred thread, 116, 127. 

Schopenhauer — his metaphysics based on Buddhism, 2 (n) 66 (n), 
69 (n). 

Self — ^Effect of the knowledge of the, 148 ; The Yogin’s vision of 
the, 23 (n), 104. 

Shakespeare (William) — alludes to the Vedic Fire, 5 (n.i) ; 

approaches to the philosophy of the Upanishads, 75 (n-z); 
attempts to solve the conflict of justice and forgiveness, 75 
referred to, 72 (n.5). 

Shnshanka (King of Kama Suvarna) — the only authenticated 
persecutor of Buddhism. 52 (n), 58 (n). 

Shikha — of the Hindus, 5 : maintained by Buddhists, 10. 

Sorrow — The real problem of Buddhism is escape from, 57, 61, 65. 

Soul — Buddhist conception of immortality borrowed from Hindu 
doctrines about the, 3, ig, 22, 58ff, 59 (n), 96, ggff ; Explana- 
tion of Buddha’s preaching non-existence of, 38. 60 : as the 
creator, 22, 102 ; Jlystical vision of the, 23 (n). 104. 

Spirit (The) — as the primordial thing, i, 21, 66 (n.3). 78. 

Spirits — [See Gods]. 





( i63 ) 


Tilaka — worn by Buddha, 28(u), ii6; enjoined on the worshippers 
of Buddha, 27, 115 ; should be put on the forehead of 
Buddha’s images, 2S(u). 

Tree — Buddha derives from Hinduism his reverence for the 
Pippala (or Aswattha) tree as the Sacred, g(n). 30, 30(11}. 
[See Bodhi-tree]. 

u 

Upanishads — The teachings of the, 39, 75(11). 102, loj : .A.hinsa in 
the, 149: Buddha a follower of the. 21. 22, 59. 64. (13. 99;- 
referred to, 3(11), 55, 74(11) ; 150. 

V 

Vaisnavas — a sect of Hindus worshipping Rnddba also, jj. 44. 
53{n). 

Vajrasana — An explanation of the, 95. 

Vedas — Infinitude of knowledge as the philosophy of the, 21 ; 
Evolution into perfection as the religion of the. 3 ; Items of 
faith in the, 1-6 ; Diversity of schools in the, 46(n) : Doctrine 
of Ahiiisa in the, 19, 73 ; The Sacred Fire in the, 4-6, 9, 10(11). 
30(n) ; Buddba not an opponent but a preserver of the, 
38, 40, 45, 54-56, 57(11), 59 ; Buddhism a part and parcel of 
the, 7-67, 17, 24(n. 3) ; True Buddhism includes study of the, 
6o(n). 

Viharas — name for Buddhist ^Monastaries, 42 ; become the Hindu 
^lathas with the conversion of Buddhists into Sannyasins by 
Sankaracharya, 53(11) ; The province of Kikata derives its 
name Bihar from the, 42. 

Vision (Supernatural) — through Yoga. 23(11) : through the .'^acred 
Fire. 48(n). 

w 

Will — a modern name for the creative power in Nature, 2. 2(11. 3). 
79 ; identified ndtli Desire, the primal germ in the \’edas ; and 
with Taiiha in Buddhism, 24(n. 3) ; tlie foundation of Bud- 
dha’s metaphysics, 59(11), 66(11) ; in man triumphs over body 
and mind (hence called the unconquerable), 2, 2(11. 4). 66(n) ; 
its culture by duty. 144-145 : its culture by prayer. 66(n) ; 



PLATES. 



EXPLANATION OF PLATE I. 

This plate shows both the Tilaka-niark on the forehead and 
the Barabhayada posture of the hands in the images of Buddha. 
It is to face page 27 and page 28 (n. i), and also to face page 47 
and page 48 (n. i). Both the Tilaka-mark and the Barabhayada 
posture are sj’-rabols in Hindu m3'sticism, and their jiresence in 
Buddha’s images proves the latter to have been objects of Hindu 
worship. The injunction to the worshipper to wear the 'I'ilaka 
himself on his forehead carries with it the injunction to put the 
same on the forehead of the idol of his worship. Buddha used to 
wear the Tilaka himself, for the Tilaka is represented on the fore- 
head of the image of the goddess whom he worshipped (Prajnapa- 
ramita, or Tara, or Kuan-yin). The Tilaka was continued to be 
worn by Buddha’s successors and is visible in the images of Avalo- 
kiteshwara and others. A kind of Tilaka itr the shape of three 
parallel horizontal lines on the forehead, called by the Hindus the 
Tripundra and much worn by them, is to be found depicted on the 
forehead of the images of such prominent Buddhist Missionaries as 
Bodhidharma, Asanga, etc. (see p. 47, note i). The Tilaka for the 
Hindu worshippers of Buddha- has been ordained to resemble the 
leaf of the Aswattha tree (the ficus religiosa), and is to be painted 
with the paste of j-ellow sandal wood as directed bj* the Suta 
Samhita in the Text quoted below. 

The Barabhayada posture of a deitj* is a peculiarly Hindu 
conception. It can have no place in an)* atheistic or nihilistic 
system of thought, for it involves the ideas of the existence of an 
Almighty and Benevolent Deity, of a host of Angels, of I’aradise 
and the life to come, of the soul and its immortality. Its mean- 
ing is that man can commune in spirit with the mj’sterious power 
of Nature, and receive therefrom the object of his desires and a 
protection from all fears. No Hindu’s worship is complete with- 
out meditation on his Deity in this posture. 

A comparison of Buddhistic images having the Tilaka and the 
Barabhayada-Mudra with Hinduistic images of the same descrip- 
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Tilaka on the Twenty-five Bodhisattwas, see Anesaki : Buddhist 
Art, plate ii.] 

The Tilaka-mark {called Tripundra) on Buddhist Missionaries 
{Asanga etc.) : — Statues of this description are abundant in Nepal, 
Tibet, China, Japan, Mongolia and Siberia. Photos of the same 
maj* be seen in books of Travels or of Art, relating to those coun- 
tries, although most of the images have not been identified bj' the 
Authors. A small image of Asanga may be seen at the Reception- 
House of Rai Biharilala Mitra Bahadur, Zamindar, Calcutta ; and 
a picture of the same- may be seen in the Toyo Bijutsu Shu. 
or Pictures of Oriental Arts : Part 2, plate i. (Kokkasha. Tokio. 
Japan.) 

The Barabhayada posture of Buddha : — Statues of this descrip- 
tion maj' be seen at the Museum of Fine Arts, Boston, U.S.A. ; 
at the Barabudur, Java ; at the Indian Museum, Calcutta, and at 
the Temple, Buddha-Gaya, India. (For Bara-Abhaj-a Mudras in 
Javan images, see Foucher: Beginnings of Buddhist Art, p. 256.) 

For photographs of the above, see Karl With : Java, plates 9. 
II, 12, 33, 93 ; Ashton : Study of Chinese Sculpture, plate 42 (a). 
Most of Buddha’s photos taken by tourists in India are of this 
description. The Hindu pictures of Dasavatara always show 
Buddha in this Barabhayada posture. 

The Tilaka-mark on the forehead of, and the Barabhayada-mudra 
in the hands of, a Hindu Deity : — Statues of this description may be 
seen in Hindu Temples all over India. And photographs or pic- 
tures of the same are kept by all Hindus in their houses. 

Up to the present times all orthodox Hindus have continued 
to put the Tilaka-mark on their own forehead as well as on 
the forehead of their idols ; and when they meditate on their Deitj', 
they invest it with the Barabhayada posture. 

OkiGrx.^i. Texts. 

For the Tilaka-mark : — 

(«) of Buddha-worship in particular ; 
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hollowness, Buddha meant the dream-like unreality, 
the delusive appearance (that is Mdya)^ of all sensible 
things that make up the Universe. The subsequent 
translation of Sunyavada into the false Doctrine of 
Nothingness cannot be ascribed to Buddha himself.* 

That Buddha w’as a follower of the Reli- 

— In religion. 

gion of the Upanishads is strikingly 
brought to light by the words which escaped his lips 
as soon as he had attained his enlightenment under the 
famous Bodhi-tree at Buddha-Ga 3 -a. In those words, 
the Vedantic doctrine of the soul as the Creator and of 
Salvation bj’’ realisation of this truth is rehearsed® b}’ 
the Buddha as his own faith. “0 maker of the body ! ” 
he uttered “ I have, seen thee ; no more shalt thou 


^ See Kumarila. Bhatta : Tantra Vartika Si — 20. Cf. La 
Vallfe Poussin : " Vedanta and Buddhism ” (Journal of the Royal 
Asiatic Society, 1910, p. 133 — 134). The Yoga Philosophy of the 
Hindus also spvsals of Maya as Sunya. (See the Jnanasantaliiu 
Tantra, verse 54). (See N). 

^ The term Nirvana for salvation in Buddhist literature 
contributed to produce tbi=; false doctrine. The term Nirvana, 
however, is not Buddha’s own, but occurs in Pre-Buddhistic 
Hindu Philosophy, and does not mean annihilation. (See N-) 

2 This faith was only a rehearsal, a redtation of an already 
established truth. It was declared bt* all the Vedic Rishis and the 
Purva Buddhas. (See Warren : “ Buddhism in Translations,” 
Harvard Series, p. 83). 
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of the Upanishads,^ Buddha maintained that (he 

A Niskama- P^-th to this salvation lay in the 

Kapmjn. combined practice of right knowledge 
with light action.® And, further, he held right 
action to be that which leads to the complete 
cessation of aU desires ; — the same doctrine of. desire- 
lessness® as had been taught long before him by 
the Ypga^Vasistha of the Hindus, and also by the 
Mahabharata, more notably, in the chapters of the 
Bhagavad-Gita, known as the teachings of the Niskama 
Karma, 


1 Cf. the Isavasya Upanishad, Mantra 2. (See N). 

2 In the Dhannachakra-pravartana Sutra, Buddha lays the 
foundation of the Kingdom of Righteoxisness on the middle path 
of life, which ultimately consists of right action and right contem- 
plation. See Rhys Davids : " Buddhist Suttas,” p. 147. 

® The Tanhavada (Sanskrit, — Trishnavada) or Doctrine of 
Thirst (or desire) plays the same role in Buddhism as in Hinduism. 
According to Buddhism, desire is the source of creation ; and the 
Vedas also say : " Desire first arose in it, the primal germ." 
(Rig Veda : the Nasadi5fa Sukta, 10 — 129 — 4), (See N). 





Ml 
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Further, the contentioii that the Hindus are 
to worship the Bodhi-tree and not the Buddha is 
also untenable. The Hindu Scriptures express^ la^^ 
down that after han'ng first worshipped 

wSr Bud- and DJiar-mesh-iVara, the devotee 

dha first and is next to Worship the Bod)ii4ani?~ 

the tree next. 

The term Dharmeshwara ” in the above 
passage means Buddha. The Religion of Buddha was 
known in India as the Dharma ; while Buddha was 
.known as the Dharmeshwara, the Dharmaraja, the 
Dharmarasi, the Dharmapala, etc.^ The Lexicon, too. 


1 VatTi Purasa. 2-49-26. (See N). 

2 Lalita tlstara, Ch. 7. (See N). “ Dharma or Dhaimno — 
the former being Sanskrit, the iarmr Pali — constitntes one of the 
three grand dit-isions of the Bnddhist faith; and, in the Pali 
tvridn^, Buddha himself is often spoken of as Dhammo (Dharma). 
In the time of Asoka, the common term employed to denote this 
religion vras Dhammo. Dharmesvrara, or Lord Dharma, is the 
Deity who personifies Dharma. If Dharma be regarded as the 
Buddliist creed, then this appellation would refer to the supposed 
divine head of such creed, or Buddha." — ^Sherring : " Benares,” 
p, 85— So {Ql V). Cf. the terms Dharma-ilandir, Dharma Bapi, 
Dharma Kupa ; and the names Dharma Asoka and Dharmarasi 
(Sherring, p. 251). 

Cf. Paul Carus : “ The Dharma : an exposition of Buddhism.” 
(Chicago). Cf. the Buddhist formula of prater ; " I take refuge 
in the Dharma.” (See N). :See Waddell : “ The ' Refuge 
Formula’ of the Lamas.” (Indian ^Intiquary, Bombay*, iSg^; 
VoL XXIII ; p. 73-76):- 
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» S 

real Tneaiiiiig: of the term in" -the- -texts containing 
it, — espeiiall}'- .as those .texts, themselves contain addi-: 
tional passages, which bring out ..and corroborate this' 
meaning, e.g,— “ In (or -Age} he comes to, 

restore order among men when the -wicked get the 
upper hand.; ” “ From him has sprung up all this 
creation.” And these passages are precisely those 
which are understood to have reference to an Avatara 
alone. The term Jina-suta thus meaning an Avaidra 
and not a Jaina, the text which prohibits the Hindus 
from going to the Jaina Temples cannot be taken to 
mean the Temples of Jina-suta or Buddha. 

...... -The . theor 5 %. proposed .by some/ .of two. contem- 

porar}^ Buddhas, — one for Hindus. and 
(3) The theory til® Other for Buddhists, — ^is altogether 
a Deutero-Bud- t^nciful. The plural number in the word 
dha exploded. Kikatesu in aU the texts about Jina-suta 
(e.g., “ Buddha ndmnd Jina-suta Kikatesu- bhavi- 
syati ” — the Jina-suta named Buddha uiU be in the 
lands of Kikata), is very significant for this point. A 
man cannot be bom in a plurality* of places at one 
time. Hence the word “ bha\d35'ati " (i.e., ^vill be) in 
the said texts does not refer to Sak^’-a Singha’s birth 
but refers to his beginning bis career after having 

^ Prinsep : “ Indian Antiquities," II. (Useful Tables, 
p, 164) ; — Prof. Wilson in the Oriental Magazine for 1825 ; — ^j^atel's 
Chronology. (See N). 



( 3§ ) 

V taHed the. Vishntt 

<tutK6ritative ^atsitthes^. 

tiem a^ay fto- J^^'rofand tnterpol Ji- J 

^eVedaefto®-ies^«c^ the 

i^ahds. He 8^''® ^ tt^e Vedas for ^ ova 

'•‘*:: :r“-» -‘n.: 

" ^ TvTnoted that- Baddha 

docWne , ,.i It should he ^jjeists hpoa 

sBoe ot the .' j -j^adhsm iot _ piihihstis • 

tsased his doctrw apparently have 

meaning. l>"t J count, he has^___ 

doctrine oi ^ : 

z XaiitTasara, 

(See N)- « Cbliandogy^ 

Sariraka Bbasy 



C 49 ). 

** It. is .Qp^ EGmself/Who. makes one 'do the. right thing 
whom He- wishes to elevate.’ It is’ God Himself,. V\^o 
niakes.one do the wTong^thing whom. He mshes to -hurl 
into • ruin. Hence the supposition that Buddha -i^' 
under, a religious ban to the Hindus f or * preaching -a^ 
false doctrine to the atheists is unsupportable ; especi^- 
ally as the texts which describe him as, the deluder of 
the -wicked do not disparage him on that . account but 
enjoin his worship aU the more for that.^ The Buddha- 
\yho preserved the Vedas from the hands of the atheists 
by diverting them into another doctrine,® is verilJ^the 
one and the same personality who is to be worshipped 
with aU due.honours and ceremonies by the Hindus also, 
according to the authority of their o-vvn sacred codes. 
This refutes the theory of a Deutero-Buddha proposed, 
to explam the existence of Nihilistic teachings in. 
Buddhism, which is supposed to be other\vise inexplic- 
able. The Prince Sakj'^a Singha who was bom at 
Kapilavastu as a Bodhisattwa (or one destined to 


• 1 KaushitaM Upanishad : — 3-9. (See N). 

. .2 Bhagavata Parana 1-3-24 if; the -same 10-40-22; Garuda 

Purana 1-2-32 ; the same 1-149-39 ; Kurma Parana 10-4S ; Va3ni 
Purana 30-225. (See N). 

. 3 Cf. . Bhagavata Purana .6-8-17 Garuda Purana 2.02-11 
(&e. N). -- - 
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‘ As regards Bnddiia^Ga^'a, it iias ahvays been in 
Hindu hands. The Cevion Bhikshiis who lived in the 
Temple were Hindus of the Buddhist (or, more properh^ 
the Yaishnava) sect.* ' In 1795, the Hindus o\hied it ; 
and a little later, a mission from Ta 7 nasa-d'd:ipa-malia- 
dmardpiird-pdigit, sent b\* Maha-dliarm 'ardja, found it 
completeh; in the hands or the Hindus.^ “ The Hindu 
Saiinyasis have held the place for over hve centuries.”^ 
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altogether- mecmingle^s aii(i.nfiintellifflble to ah except 
those versed in the m3-steries of the Hindu Religion:^ 


^ In Vedic Mysticism, it is declared that the Sacred Fire can 
make the gods \asible to the naked ej'es. (See Rig Veda Samhita, 
Khila Suktas 2S-6). • (See N). It is said that when a god actually 
appears in the Fire, he holds up one hand in the manner of sajung 
“ no fear " to the devotee, while with the other he seems ready to 
ofier some boon to the same.. This attitude distinguishes the real 
god from hallucinations. The Hindu Yogiits hold that by medita- 
tion of a god in this attitude one can make him assume this atti- 
tude and' receive from him a booh (Sara) and a blessing {ahJiayd^l 
In the Brihannaradij'a Purana (Ch. 2, ver. 39), it is said that 
Yogins behold in their Yc-ga the Buddha in this attitude. (See N). 
These images of Buddha were, therefore, made by the Hindus ; 
for the Hindus alone believe in the said Mtstic doctrine. Other 
forms of images, too, namel}', those representing the Dhyani 
Buddhas in the various postures of Padviasana (sitting with legs 
crossing each other), of Nasdgradristi {eyes fixed on the tip of the 
nose), or of PrdndySma (breath held in suspension), — all answer 
to the directions given by the Yoga and Tantra of the Hindus for 
carrying on the process of meditation. All this, undoubted!}', 
tends to prove that originall}' the Hindus began the worship of 
the Budiia in their own way. Even the Barabudur at Java 
contains Buddha’s images of this Barabhayada desaiption, — as 
pointed out by Foucher in his “ Beginnings of Buddhist 
p. 256. (See also Karl With : “ Java,” plates 9-12). 

The Mudrds, or postures of the hands, shown in the images of 
Buddha, were all strictly Hinduistic in their origin. Cf. Burgess : 
“ Buddhist Mudras” (Indian Antiquart*, 1897, Vol. XX^T, p. 24). 
For plates of Mudrds, see Hofimann : “ Nippon Buddha Pantheon.” 
Cf. Frankfurter : “ The Attitudes of the Buddha.” (Journal, Siam 
Society, Bangkok, 1913, Vol. X, part 2, pp. 1-35). [Marco PoJn 
speaks of the origin and spread of idolatrj' outside India through 
Buddhism. (See pp. 317-319 of Vol. II of Cordiei 's Edition of the 
Travels, — ^Book III, Ch. 15.) Cf. the Islamic term " Boot ” for idol, 
and “ Bcot-kadoh,” — Pagoda, — ^for Buddhist Temple, probably 
derived from “Boot,” the Muhammadan name of Buddha. (Cf. 
Prinsep’s " Useful Tables : ” p. 229 of Vol. II of his Antiqmties)]. 
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superficial stud\- of Buddhism, the whole thing, taken 
as a complete system by itself, would 

evidences. inadequate or defective* in 

many salient points. Buddhism deals 
with moral precepts mainl\% and even these moral 
precepts are not so much intended for householders as 
for ascetics (or monks). It is a code of Monastic Ethics, 
in which questions concerning the sanctity of marriage, 
the responsibilities of the indi\ddual, the obligations of 
societ5% the mutual duties of subjects and kings, the 
problems of God, of free-will and of immortalit}', — 
questions which any complete rehgious S 5 *stem must 
take cognizance of, — ^are passed b5’' altogether or 
treated with an apparent indiSerence.^ It cannot be 
argued that Buddhism professes indifference to these 
questions ; for, as Kant has said, it is vain to profess 
indifference to those questions to which the mind of 
man can never reaU}- be indifferent.® The whole thing, 
however, becomes clear when it is understood that 
Buddhism oiiginall}' was only a reformation of 
Hinduism. Buddha set himself onl\’ the task of 
reforming the corruptions which had crept into 


- This point was suggested by Dr. B. il. Barua in his Lectures 
at th- Dharmarajika Vihara of the Bauddhachasya Dharmapala 
Cf. Vachaspati ilisra, — Tatparya-tika, p. 300 ff. (See N). 

- Quoted by James Seth in the Problem of God, — ^p. 391 of 
his “ Ethical Principles." 
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In course of time, however, the Hindu woishippeis 


Buddha and 
B uddhists. 
Ejection of 
Budd hists 
from Hindu- 
ism : — 

(1) — Real cause 
of ejection. 


of Buddha' began' to admit foreigners 
within their sect ; and then followed a 
series of sectarian straggles with the 
orthodox community', — of prie3tl\=' oppo- 
sitions,^ of doctrinal attacks,- and, finality 


of regal and authorised persecutions,®— which ended 


not onit' in Buddhism being regarded as a degenerate 
and heterodox religion but in its totally disappearing 
from the native soil of India, leaving only feeble traces 
here and there.* But although Buddhism in its 


- For eScjHpis, tlicee of Bfiarta Ktnnarila Swamiru 

- For esaznpls, those of Acharya Sankara StvaTnin. 

® For esampie, those of Shashaska, the king of Ksma- 
suvarna. [It is doabtiui whether the Buddhists were ever perse- 
ciited hy the Hindus. Sankara, however, never persecated the 
Buddhists, — his chief contenticn, being with the Ritnaifstic Schcol 
of Brahmans represented by ifandana Ihsia. — ^See " Buddhism in 
its Reiaticnship with Einduiem,’' bv the BauddhacharTi'a Dharma- 
pa2a, p, zx_'. 

The worship of Dharma, Dharruaraja, Dhanna-Tbakur, 
Dharma-Vaijaj'ann, etc., orevailing in some of the lower classes of 
the Hindus is a survival of this degenerate form of Buddhism. [Cf. 
Karaprasad Sasrd : “ Buddhism in Bengal since the Huhammadan 
conquest.” (Journal of the Asiatio^ Sccietv', Bengal; 

Vol. LXiVj- For nnavowed, veiled, or crypto-Kindu Buddhists, 
see Xagencranath Basu, — The ilcdem Buddhism and its Followers 
in Orissa.” As for the survival of Buddhism in India, and for 
Dharma-wcrship, see the Census of India, root, Vol. I, part x, 

p- 
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S3'stematised by Nagarjtma in India and by Padmapani 
outside India.^ Being now degenerate and prevalent 
among" aliens and* foreigners onl}*,' to whom it is 
practically confined,- Buddhism is wrongh* supposed to 
have been anti-Vedic in its origin. On this supposition 
rests the erroneous notion that Buddha 

(2) — Supposed 

cause of ejec- was ejected out" of* Hinduism, together 
tion. 

With his religion, for speaking against the 
Vedas. Tnie, Buddha spoke against the Vedas ; 
but he spoke against only that portion of the Vedas 
which advocated the slaughter of animals and had 
degenerated into a religion of elaborate rituals and 
outward formalities.® Now, as regards the said portion 
of the Vedas, it has been denounced before him by other 


^ Padmaoaiii, the formulator of “ Om mani p adm e hum,” is 
also kiio-vrn. as Avaloldteshwara (or, in Biblical language, one vrho 
has hsfi the vision of the Ancient of Days). Nag^una is not 
admitted, by all to have appeared as yet. The new systematization 
■was thoroughly Tantric in its character and gave rise to the modem 
Buddhist Tantras, which, strangely enough, are accepted by Hindus 
also. A sect of these Buddhist Tantrifcas regards the Hindu 
Deity, Siva, as Avaioidta and his consort as Tara “ the Sa^douress.” 
(See Taranath's “ Historj* of Buddhism," Qi. lo. Cf. the Article by 
Waddell in Journal of tbp: Royal Asiatic SocieW, London, 
rSoe, pp. 51-S9). (See N). 

2 Padma Parana, Kriyakhanda : 6 -r 5 S ; Bhagavata Pnrana ; 
11-4-22 ; Sankara Wjaya : 12-S ; Gita-Govindam : — Hymn to ^the 
Avatar as.. (See N). 


( 5 ^ ) 


anti-Vedic. It has been proclaimed to the world 
to hasten its destruction. This doctrine of Mdyd 
is a false philosophy ; verily’ it is Buddhism in 
• disguise. It has been preached by the Destructive 
Power in the guise of a Brahmana of the Kali 
Age (namely, Sankaracharya).^ But, although thus 
disparaged for having dared criticise a portion of 
the Vedas, Sankaracharya was never ejected out of 
Hinduism for that. On the contrary, up till now he 
has always been regarded as one of the foremost 
of the leaders of orthodox Hinduism based upon 
the World-old Religion of the Vedas. In like manner, 
and equally unth Sankaracharya, Buddha was dis- 
paraged for having raised his voice against a por- 
tion of the Vedas, but he was never ejected from 
Hinduism for having done that. The cause of the 
ejection of his followers is due to reasons which deve- 
loped in his religion, as has been already said, at 
a later time long after Buddha had passed awa5^ 
Buddha has Verj^ properly, therefore, it might be 


never been 
ejected by Hin- 
dus: — the 
Bu d d h ists 
have been. 


held that not Buddha but the Buddhists 
only, as they stood at a later time, 
were the thing that was ejected b5'^ the 


^ Psidins. Purana. (Quoted by Vijnana Bhikshu in his com' 

( 

mentary on the Sankh5'a Philosophy). (See N), 
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sucli as relaxed discipline, overgrowth of monasticism, 
etc.”i 


“ Atheism is certainly' not the common teaching of 
— Rey.Dr.K.M. all Buddhists, for a sect among them ac- 
Eanerji. knowledge a self-existent Deitj' whom 

ther* call Adi Buddha.^ Nor do the5" positively deny 
the existence of the sonl. It is impossible to charge 


- Smitii : — Cydopzdiz. of Names (Article “ Buddha "). Un- 
doubtedly, Buddhists tTere persecuted by the Hindus, especiany 
during the reign of King Shashanka. [Cf. Ehj-s Davids : “ Perse- 
cution of the Buddhists in India.” (Journal of the Pali Text. 
Society of London ; iSg6). Also cl Journal of Asiatic Society, 
Bengal ; 1S54, p. 472 ; and Sherring's “ Benares,” p. adS-ajo]. 
Bur mere peisecutioii can never be the cause of the disappearance 
of any religion. The Buddhists were Koi persecuted by the Hmdus 
more than the Hindus have been persecuted by the Jluhammadans 
through unending ages ; and yet the religion of the Hindus is still 
perfectly intact. The decline and fsTT of Buddhism in India 
must therefore be ascribed to causes other than mere persecution, 
for persecntiQn too often strengthens a faith rather than destroy 
it, as the history of Christianity shows. The efiect of persecutioiis, 
especially of those by lluhammadaas, svas to put a stop to the 
TTifLwv: of Buddhist Foreigners coming to India to visit the Temple 
and other places of their pilgrimage. (History of the Temple, in 
Journal of the ilahabodhi Society, VoL XXIX, No. 9 ; — Anagarika 
H. Dharmapala). 

- Cl Wright : “ Hfetory of Nepal " (Buddhist Recension), 
Chapter I. [Cl the name of a sect of Buddhists, viz., Sarvasti- 
vadins, (or All-believcrH) (Pali Test Societj* Journal, IQ04-190S 
p. 67, Lcndon), 1 
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Imman ; and that, detached from connection with the 
general scheme of the universe, the aspirations of man- 
kind cannot be held at the level at which the Buddha 
wished to keep them. What nearer and better course 
was there for his followers than to satish- their cravinsrs 
b\^ turning the Buddha himself into a di\Tiiity? 
Gradually this belief made its wa\', and changed 
Buddhism from a code of ethics into a religious 
organization.”^ 


“ One misconception is the prevalent notion that 
Gautama was an enemy to Hinduism. 

—Rhys Davids. • • , 

1 his 13 not the case. Gautama was bom, 
and brought up, and lived, and died a t\-picai Indian. 
He had but little quarrel with the religion that did 
prevail. His purpose was to build it up, to strengthen 
it, not to destroy it. The dxnerences (between him 
and other teachers) are probably much more apparent 
now than they were then, and bt* no means deprived 
him of the support and 5\mpath\' of the best among 
the Brahmins. Man}* of his chief disciples, many of 
the most distinguished members of his Order, were 
Brahmins. Neither Gautama nor the great bod\' 
of the Brahmins believed the two systems to be 

^ Dr. Richard Goitheii, Ph. D. (Director of the Xew York 
Public library,-), ia the Buiiens oi the Librai3*, zgio. VoL XX, 

p. XI.i. 
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Bralimamc ideas is repeatedl3^ shown in his teachings. 
He had a wa3^ however, of clothing old ideas in a new 
dress, which proved ver3' attractive to his followers. 
His S3Tnpath3' with much of the teachings of the 
Upanishads was ver5' strong. In its earliest phase 
Buddhism was not a religion ; but mereh'^ a S3'stem of 
philo 3 oph 3 '. The doctrines of Buddhism have found 
their origin upon Indian soil and in the earlier creeds 
of the Hindus. The principal theories of Buddhism 
lived in India long before Gautama’s time. He took 
the thoughts of the few and promulgated them among 
the man3'. Although he did not wish to abolish 
caste as a social institution stiU he disregaded the 
exclusiveness of the priests and addressed himself to 
all classes, and hence Buddhism was a reaction against 
Brahmanism even while retaining much of its faith.”^ - 

It has been said before that Buddha was not much 
given to fighting with his opponents, and that he often 
confirmed the atheists in their own views as the best 
wa3^ of converting them into theism.- But even when 

^ Elizabeth A. Reed : — “ Primitive Buddhism,” pp. 25, 
183 ff, 19S ft, 204. 

- For true explanation of this fact see above, p. 37 ff. Even 
the Sautrantikas, themselves a sect of Buddhists, maintain that 
Buddha when teaching the Sunyati (or Nihilism) was directed by 
‘ principles of conciliatory* policy {ppayakaushalya). — See La Vallfe 
Poussin : ” On the authority of Buddhist Agamas ” (Journal of the 
Royal Asiatic Society, London, 1902, p. 374, foot-note). 
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(or right to be) in the fact that it is the force of 
righteousness,^^ — the force which enables the individual 
to live his life upon Earth. Philosoph}- upholds the 
principle of righteousness as the basis of the kingdom 
of moral restraint, while Religion upholds the principle 
of love as the basis of the kingdom of beaiiUfitl freedom. 
This is the conflict of Philosopht* and Religion, — of 
justice and forgiveness, of utilitj- and beaut\' ; and herein 
are to be found the roots of all the contradictions of 
life, and of all its dire tragedies. The conflict of justice 
and forgiveness often seems so pronounced that some 
have even looked upon charity as the '/legation of 
'//loralityr It must, however, be admitted by all that 
love is the force of attraction; and, as such, it is 

^ Rigbteousiicss impKes hatred towards wrong. In the never- 
ending fight of good against evil, hatred shall always retain its 
place. There is a world of thoughts in the old adages : “ Sparing 
the wicked is lulling the virruoss ” ; “ Let h;Tn who loves peace 
prepare for war." The poet sin^ the same thing thus : — 

“ Yes I maugre ail thy dreams of peace still 

must the fight unfair be fought ; 

. ^Miere thou matst ieam the noblest lore 

to know that all we know is nought." 

— [The Kasidah of Abdul Yeadi, translated bt* Burton). 

- E.g., — ^Husley, in his " Prolegomena to Evolution "iind 
Ethics " ; p. 32. Cf. ilahabharata, Rajadharma : 15-49. 
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as soon- as due revenge is taken,^ has been found to 
fall short of its purpose ; for hatred, like all other 
passions, grows feeding upon victims. Buddha 
means this when he says : “ Hatred does not cease by 
hatred at any time ; hatred ceases by love ; this is its 
nature.”^ True it is that forgiveness is often a 
masked form of fear : and a more despicable creature 
than the weak, timid saint cannot be imagined. All 
the religions of the world therefore inculcate hatred 
towards vTong,^ and even Buddhism represents the 
gods and goddesses as armed with weapons to defend 
the right.^. But, pro\dded that it is not prompted by 
motives of weakness, love has its mison d' etre as much 
as hatred has its. People who are prone to hate would 
be the best workers of the world if the fire of their 
hatred . u'ere quenched and their energies set free for 
nobler imdertakings.® To quench this fire of hatred, 

^ Life for life, tooth for tooth, etc. (Bible : Exodus xxi, 24). 

2 Dhammapada 1-5. 

® The Vedas say : " God adjusted hatred towards the false ” 
(White Yajur-Veda 19-77 ; Taittiriya Brahmana 2-6-2-3). Cf. 
Bible ; Amos v, 15 ; Job xl, ii ff. — Kloran : Surah 22, yer. 40. 
The same thing is advocated by the Gita and the Diuga of the 
Hindus, and also by all the great Epics of the world, e.g., the 
Ramayana, Mahabharata, Iliad, etc. 

* Cf. Socrates : " If the Rulers of the universe do not prefer 
the just man to the unjust, it is better to die than to live.” (See 
James Seth : Ethical Principles, the Problem of God, p. 421). 

* To them may be applied what Shakespeare saj’s in his 
sonnets : 

” Some fierce thing replete tvirh too much rage. 

Whose strength’s abundance weakens his own heart.” 

" Making a famine where abundance lies, 

Tht-self thy- foe, to thy stveet self too cruel.” 
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Thus he enunciates it : “ Belie\nhg in his ovni gu'dti- 
ness (or karma) a. man can easilj* bear his sufferings at 
the hands of others as the mete retributicn of his own 
acts ; but him I call the true saint who, armed with 
the strength of unshakable forgiveness, submits to the 
extreme penalties of the fetters and the gallows without 
the least feeling of hatred towards his enemies, although 
fully conscious of his ou n perfect guiltlessness/'^ The 
mellow tone of this all-forgiting love pen'ades the 
whole range of Buddhistic literature," and fills its 
melodies with a sweetness that is redolent of the 
days of innocence and artless simplicitt*.® Xc wonder, 
therefore, that Buddhism found its way to the Poles 
and the Antipodes — for, erring humanin- ever}*where 


^ Dhammapada : 26-17. (Sse K). 

2 E.g ., — zhe stories in the Avadana- kalpalata. 


XL Lloyd: 


" Buddhism, the Religioa of Love.” (Buddhist Retdew : Loadoa. 
1910, VoL II). XL Dr. Wilson : ” Cave-temples of Western 
India,” Ch. 9, § 2 ; — ” A common designation of Buddhism on tfcs 
cave inscriptions being ‘ the religion of nier<^' ' ”1. 

® Cf. the “ Thera-Gathas ” and the “ Theri-Gathas.” 

“ Cf. Hoimboe : ” Traces of Buddhism in Xonvay faeiore the 
introduction of Christianism.” (Paris). Alsocn Aiphouse Gertnain : 
“ Buddhism in ancient . 3 l£xico„ according to recent discovenes 
(Ettm^ Frandscaines ; Paris ; 1905 ; Vol. XIII). The Saint 
Josephat of the Christians or Yudasatf of the Arabs is the same as 
the Bodhisatrtra (Buddha) . XL the stort* of Barlaam and Josapnat 
by John of Damascus ; and see Liebrecht’s ” Jahrbuch 

The Sacred ilaya Stone of Mexico, hotvever, is not Buddmstic 
in its origin ; — ^ilaya being the name of the dialect in vrhich^ ^ 
inscription on the stone was vrritten. So also Guatemala cc>» 
not derive its name from Guatama ; — ^the vord " gua ” mearung a 
“place" as in Nicaragua, Antigua, etc. (See the " Saa'ed Ma>n 
Stone of Ifexico,” by Dr. Parry, in the History of Guatemala by 
Don Juarros a different derivation is also given]. 
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[P. 2 (cont.)] 

Mundaka Upanisbad, 2-2-5 - — 

Note 2. Chhandogj’a Upanisbad, 6-1-3: — 

R-si(5 (h^) 

Bribadaranyaka Upanisbad, 4-5-6 : — 

Tbe Bible references : — 

“There is a spirit in man." (Job 
xsxii, 8); 

“ Tbe spirit of man is the candle of the 
Lord.” (Proverbs sx, 27); 

“ And the spirit shall return unto God.” 
(Ecclesiastes xii. 7); 

“ God is a soirit, and tbev that worship 
him must worship him in spirit.” (John 
iv V 

“In the spirit he speaketh the mys- 
teries.” (I Corinthians xiv, 2). 

Note 3. In the Religion of the Avesta, Ahura ilazda 
is the pure spirit (Brahma of the Vedas); 
Spenta Manjms is the element of light or 
knowledge (pure mind, Iswara); Angra 
jklauyus is the element of darkness or 
ignorance (the impure mind, ilaya). .Tnis 
element of ignorance has the power oi 
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of the Heavens and of the Earth! Who 
eniplo5'eth the Angels as envoys.” 

Surah 42-50, 52 : “ It is not for man 
that God should speak with him but b^* 
vision, or from behind a veil : or, He 
sendeth a messenger to reveal, b5" His 
permission, what He will : for He is Ex- 
alted, Wise [ Thus have we sent the Spirit 
(Gabriel) to thee with a revelation, bj^our 
command.” 

Surah 2-91 ; Sa^^ : Whoso is the 
enemy of Gabriel — for he it is who by 
God’s leave hath caused the Horan to 
descend on thy heart, the confirmation 
of previous revelations — shall have God as 
his enemy.” 

Surah 42-52 : (Just quoted above). 

Surah 53-1 : “ The Koran is no other 
than a revelation revealed to him ; One 
terrible in power taught it him, endued 
with wisdom ” (i.e., the Angel Gabriel). 

Page 4 . 

Kote I. Cf. Rig \'eda (the opening): — 

“ I ” I salute fire the 

spiritual guide. 

-ilahabharata, Banaparva, 200-13 : — 
q^?T 5 rf eifqT ^ i ” 



( 82 ) 

[P. 4 (cont.)] 

This supernatural fire was renewed at 
the dedication of the Temple by Solomon 
(II Chronicles vii, i), and at the restora- 
tion of God's worship among the ten 
tribes b5'^ Elijah. (I Kings xviii, 38 ; cf. 
also I Kings xix, 12 : “And after the fire a 
still small voice”). 

When the Altar was moved from place 
to place, the burning embers were taken 
from it and carried in some vessel kept 
for the purpose. (Numbers' iv, 13). 

God showed himself to Isaiah, Ezekiel, 
and John in the midst of fire. (Isaiah 
vi, 4-5 ; Ezekiel i, 4 ; Revelation i, 13-15). 

It is said that He will so appear at His 
second coming. (II Thessalonians i, 8). 

The descent of the Holy Spirit was 
denoted by the appearance of lambent 
flames or tongues of fire. (Acts ii, 3). 

Daniel says: “A fier}*^ .stream issued, 
and came forth before Him” (the Ancient 
of Days). (Daniel vii, 10). 

And He led His people Israel through 
the desert under the form of a pillar of 
fire. (Exodus xiii, 21). 

Note 4. The word Seraphim in Hebrew literally 
means “burning beings.” (I.saiah, Ch. vi). • 
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[P. 5 (cont.)] 

Purport: — The »Sacred Fire will bring 
down upon the earth not onty the gods^ 
but with them the goddesses also. 

Note 2. Rig Veda, 1-140-1 : — 

The same, 3-5-7 : — 

“ SETT ! ” 

It is worth noticing that there is no 
m3*sticism in shaping the vessel of the 
burning Ghrita into the Yoni-like trian- 
gular figure. The reason for doing so is 
that drops falling from above produce 
concentric circular waves on the burning 
Ghrita which upset and gradualh’’ put out 
the fire if the containing vessel is a circular 
one. But when the vessel is a triangular 
. one, the circular waves strike and break 
against the sides of the vessel befoie the\' 
could reach the corners ; and thus the 
three corners, left perpetuallj* burning, 
maintain the heat necessary' to prevent 
the fire from going out. This was tiie 
original cause which led to give preference 
to the triangle-shape for ail Kundas or 

c 

places of the Sacred Fire. 
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series of one hundred separate beads on 
the string for counting incantations (Mala- 
japa) had its origin in the hundred-drops 
regulation of the flow of Ghrita (Satabraja). 

Page 6. 

Rig Veda, 10-108 : The Storj^ of Sarama 
and the Panis, especially Mantra ii : — 
“ Let the Panis (perhaps, Pan-worship- 
pers) go awa3’ to a great distance ” ; 

tninfr i They had begun 

their depredations as earlj’^ as the time 
of the Rig Veda. 

Mahabharata, Banaparva, 228-5 • — 

“ wrfiw i 

The same, 229-27, 31 : — 

“ vast I ” 

“ ^ wkct i ” 

Purport : — Rudra, the Lingam, is Agni 
or Fire, and Uma his wife, the Yoni, is 
the “ power of producing the gods ” (the 
Swaha or libation of Ghrita to the Fire). 

The term (one whose ensigr 

is cow and bull) applied to the Liiigan: 
(Siva) has its proper meaning w'hen the 
Lingam is understood to be the symbol ol 
the Sacred Fire, which depends soleh’ or 
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[P. 6 (cont.)] 

butter (offered to the fire) is known in 
m5»^sticism as the tongue of the gods and 
the secret of attaining immortality.” 

The Sacred Fire is that which can * 
guide us by the way of holiness (SuiDatha) ; 
it is that which can make us clean of all 
sins, in other u'ords, make us fit to xjass 
over the way of holiness (Yu5’’odh5’’asmat 
juhuranam enah); it is that which can, 
by reason of its possessing all intelligences 
through having connexion with the Devas 
(Visvani vayunani vidvan), do the proper 
guidance (so that the wa5’’-faring men, 
though fools, shall not err therein ) ; and 
thus we shall be all on the way to obtain 


joy and gladness {rayh).” 
[Texts : — “ m siwiwrr 


wfspg; 1 ” 


“ ^ f^rWT iTTfh: I ” 





Rig Veda Samhita, 8-101-15, 4-58-1, 


i-i8g-ij. 

Thus the High Waj'' of Isaiah (xxxv, 8) 
is the same as the Holj’^-path (Supatha) of 


the Rig Veda (1-189-1) ; and the Bible’s 
prophecy’’ of the protection of the cow 
(Isaiah vii, 21) corresponds to the Veda’s 
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and ^Mohammedanism, p. 4, foot-note. 
Revised Edition). The Buddha himself 
has said : “ Certainh^, brothers, I teach 

Annihilation (Xir\'ana) — the Annihilation, 
namel}?-, of Greed, Anger, of Delusion, of 
of the manifold evil, unwholesome condi- 
tions of the mind.” {Majjhima Nikaya 
and Anguttara Xikaya, II and III). 

There is, therefore, no difference between 
Buddha and the Hindus in the under- 
standing of Xirvana. 

Page 23 . 

Note I. Dhanunapada, 11-9 (Pali Test) 

^ atjrtrfe 1 

"a WniT I 

n^nR^nrr c ” 

[Sans. — «r =tiiTitf<: 

r.J 

Purport : — The soul is the creator of the 
bod}*. (The example of dream may make 
it intelligible. In dream the real bod}* lies 
flat, while another and a similar body 
starts up in the dream and frets about in 
the dream-land. This dream-body is ad- 
mittedly a creation of the soul, being 
nothing more than an internal thing 
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[P. 23 (cout.)] 

"■ ” * * '* ^iscr 1 ” 

®’ Nj 

(The commentator Swatmarama Swa- 
min saj's that b3^ this process is held up to 
the vision of man an image of Shambhu — 
the Ancient of Daj’^s of the Bible — whence 
it has been named the Shambhavi Mudra). 

The Gheranda Samhita, Ch. 3^ § 59-b2 : — 

“ ^TH Icrir^ 1 

^ jfrfw h 

3!Tf<«5TW^ n ^ siRl^rin: 1 

^ ^ ^ II 

^ is^t: 5Er«r Jrf^: 1 
srwff ■^fr Rsn^'niia ^ ^ ^ =^1=5^1 li ” 

English Translation : — Fixing the ej’-es 
on the space between the two brows, be- 
hold the vision of the Ancient of Daj's. 
This is the Shambhavi .Mudra, the secret 
of Siva, kept concealed in the Books. 
He who has once experienced this phe- 
nomenon, discovers himself to be the 
creator, the preserver and the destroyer 
of the Universe. Siva has sworu it thrice 
that he who has experienced this Sham- 
bhavi Mudra in himself is the Supreme 
Soul and not otherwise. With this may 
be compared the V'edic Text quoted 
below in Xote 2 to p. 63, viz., Satapatha 
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out by Sankaracbaf5'^a himself in his 
commentan’’ to this Upanishad ; the 
knowledge is that of the Spirit : the suffix 
twa in tirtwa means succession, not simul- 
taniet}*^, — first the one and next the other). 
Cf. “ Excellent is Thorah stud5’^ together 
with work ; and all Thorah without work 
must fail at length.” (Pirque Aboth, 2-2). 

Note 3. Rig Veda, 10-129-4 : — 

“ ■ETSTJT 

I ” 


Page 25. (Chapter II). 

Note 2. Original Texts for Buddha being an Avatara 
of the Hindus. 

Matsya Purana, 47-247 : — 

^ cnwT II ” 

Kalki Purana, 2-3-26 : — 

“ I ” 

Vajm Purana, Ekalinga Mahatmya, 12-43, 

44 • 

^JJTT ^ ^ II 
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12-8 ; Gita Govinda (in the hymn to the 
Avataras) ; Apamarjana Stotra (the pas- 
sage beginning \^'ith ^Jrf ) : 

Xarada Pancha-ratra (the passage begin- 
ning with “ ” ) : Subha- 

sita Ratnabhandagaram (the passage be- 
ginning with ‘‘ sutsentURf ” ) ; 

Hemadri, Brata Khanda, Ch. 15 ( 

^ W ■; ” ).], 

Purport : — All the tests cited above 
are from the authoritative Hindu Scrip- 
tures. The}' all declare that Buddha was 
the ninth incarnation of Xara^mna, the 
Supreme Spirit. — the incarnation for the 
Kali Age. It is hardly necessar}' to say 
that the Avatara (incarnation of God) is 
the highest object of worship among the 
Hindus, and that Buddha is that object 
in the present Age. 

Page 26. 

Xote I. Bhagavadgita, 4-7, 8 : — 

^ ff j^fjnrqfh 1 

€rra*rt f^i^rracnr ^s^jcrnr 1 
^roqqTRT ^ E ” 

Purport : — When bad times come, wick- 
ed men get the upper hand and pervert 
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[?. 20 fconr.j] 

Note 2. Lalita Vistara, Ch. 7. In the passage begin- 
ning with =5 there is'a 

graphic description of Buddha’s extra- 
ordinary birth, which resembles the birth 
of the other Avataras ^p. loi of Lef- 
mann’s Edition). 


Lalita Vistatra, Ch. 15 ; — 

** qsne^ ^j4j5riiT ^J77ii»TT^ i*( 

fin the paragraph 
beginning with "'^cqTr^ 

” — p. 202 of Lefmann's Edition). 

Yoga Vasistha, Vairag3.'a Prakarana. 
26-39 • — 

“ q::iK*‘ 4 ii i 4 TlFiriMK.oHql f 

rCommentaiy' : — “ qs: r '' — 

t^T!jain«riq::i r ; 

f " 

Mp^habharata, Santipar\*a, 285-32 : — 

•9 9 

rdahaparinirvana Sutra, Ch. 5 : — 

“ Out of reverence for the successor of 


the Buddhas of old.” (Rhv's Davids’ 
Translation of the Buddhist Suttas, p. 86). 
Lalita Vistara, Ch. 12 {p. 156 of Lefmann’s 
Edition) : — 





^ ^ ^ 
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Page 27 . 

Note I. According to some/ Buddha, born at Kapila- 
vastu, the abode of Kapila, was the real 
successor of Kapila, and his system was 
onl}’' the logical outcome of the S5’’stem of 
Kapila, called the Sankh}^ Philosophy. 
(C/. Rajendralala Mitra, in his Preface 
to the “ Yoga Aphoiisms of Patanjali,” 
p. V. Cf. also Dr. Hermann Jacobi: 
Buddhistischen Philo.sophie zu Shankh5’’a- 
Yoga und die Bedeutung der Nidanas, 
Leipsic ; and Colebrooke’s Essa3’'s, I, 
P- 93 )- 

.Note 2. Original Texts for Buddha’s. IVIurtipuja or 
idoiisation. 

Linga Purana, 2-48-28 to 33 ; — 

^ I 

^ iic4T ti5T%cr 11 ” 

Cv \ 

.-\gni Purana, 49-8 : — 

W^rTTfUT I 

^ II ” 

Bhavisya Purana, 2-73 : — 

“ ufcfnr ??iTqnr(^r- 


s 
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I P. 27 (cont.)'J 

Suta Gita, S-3 t ; — 

** isSTil v«£i ^ sfef^oT . 

wTSHi ^ ■R=r?r^ “q I ” 

Purport : — The hrm conviction in the 
existence of gods as beings superior to 
man, whether it take the form of idol- 
worship or not, is also classed as Yajfia or 
the method of worship, authorised by the 
\'edas. The idols which have been estab- 
lished b}- the rules of the Tantras, are ail 
to be worshipped also by the foDovrers of 
the ^'edas. 

Xore 4. Original Text for Symbol-worship of Bud- 
dha— Buddha’s Salagrama. 

Brahmanda Purana : — 

'■ v «3T •Tqcf • 

r»;(q = i u.i^ £ ” 

Purport: — Round stone images, called 
Salagramas, have diverse sorts of marks 
and lioles. Each stone, according to its 
special features, is known as a particular 
form of Vishnu, such as Sridhara,Lak5hmi- 
Xara^’ana, Padmanava, Raghunatha, 

. Rana-raghu, etc. A Salagrama that is 
endued v.'ith a small hole and divested of 
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[P. 28 (cout.)] 

the leaf of the Pippala or Bodhi tree 
(Aswattha-patra), and made with 3^ellow 
sandal- wood paste (Harichandana). 

This and the preceding texts are intend- 
ed for Hindu idolators onl3’-, who alone 
are used to such practices. Various 
forms of’Tilaka are used to indicate the 
various sects of worshippers. 

In connection with what follows, it 
should be noticed that not onh’ the Java 
images, but Tibetan, Burmese, Japanese, 
Ce3'lonese and Chinese images also, show 
the Tilaka on the forehead of Buddha. 
■See Karl With: Java, Plates lo to 12; 
H. G. Wells : A Short Histor?^ of the 
World, pp. 151 and 152 ; Anesaki : Bud- 
dhist Art, Plate 12 ; Woodward : Buddhist 
Ce5don. Frontispiece; Ashton: Chinese 
Sculpture, Plate 53, Buddha in Waitiwa’s 
Paradise). 

The sacred thread depicted on the Java 
images (Karl With : Plates 8 to ii) is 
corroborated br* Saubhagya Bija3*a, the 
Jaina authorit3-, who sa3’s that the Janoi 
(Yajhopavita or Brahmanical .sacred 
thread) is the distinguishing feature of 
Buddlia’s images. (See below, Xote.s to 

I') ^ ^ 1 

1 ''* 
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Sankaracharya (Hymn to- the Ten Ava- 
taras) : — 

fjj.* I 

^ asTT^ •jfrfksit 

^ irf^rwff II ” 

Purport : — Not only the Hindu Scrip- 
tures, but even Sankaracharya, who is 
supposed some to have been an oppo- 
nent of Buddhism, gives directions to 
the Hindus as to how to meditate on the 
Buddha. 

Page 29. 

Note I. Original Texts for Buddha’s Bratapuja or 
Ritualistic Worship. 

Agiii Purana, 16-1 : — 

“ f -q^cTs ???i 3 cft 5 ^q’ 3 FT. 1 ” 

Garuda Purana, 1-2-32 : — 

“ stcuf^sTT I ” 

C\ 

The same, 1-149-39 : — 

“ ^ I ” 

Baraha Purana, 211-65 to 66 ; — 

^ qi^r^rH 11 

?:w inu’ “q ^ qjf^qrsriR; 1 

^ II ” 
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[P. 29 (cont-)l 

^sirnaj'a Sindhu, Cli. 2 : — 

[Other references; — Brataraja (in the 

chapter on Anauta Brata, the fifth section 
on Avarana Puja) ; Pratistha Mayukha 
( ” ; and in the Jataka- 

Sasthi Puja (*''5ar 

5i?rT^^: I ” ).1 

' / ^ > 

Purport : — A system of ritualistic wor- 
ship of Buddha, with various items for 
various occasions, has been ordained bv 
the Hindu Scriptures for all Hindus, 
and not merely for those who have a pre- 
dilection for the Buddha's worship. 

Xote 2. Original Text for the Gayatri or Vedic For- 
mula of Buddha’s worship. 

Linga Purana, 2-4tS-2<S to 33 
liGU^ '%&' ■=n'*«nr 

hm^THT ^ JTRm Him Jjrrni ^ i, -• 

Purport : — The Hindus are directed t(j 
worship t)ie Buddha in the same manner 
as they are to worship the other Avataras; 
by making an image unto him and 
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[P. 29 (cont.)l 

The Meru Tantra is a Hindu work of 
ritualistic authority. It speaks for the 
Hindus and Buddhists alike. According 
to some, boiled rice is not to be offered by 
an}’’ Brahmana devotee of the Buddha ; 
it is meant for the lower castes only. But 
the Mantram, with libation of Ghrita to 
the Sacred Fire, is open to all. 

It ma3’’ be remarked here that the prohi- 
bition of “boiled-rice offering” to the 
higher castes has come to be mistaken for 
prohibition of the worship of Buddha to 
them. So the Buddha’s worship is 
practically left to the lower castes and 
foreigners, who may be seen offering boiled 
rice in their acts of devotion. This ac- 
counts for the perversions in the worship 
of Dharma Thakur, which is in fact Bud- 
dlia’s worship. 


Xote 4. Original Texts for Buddha’s Namaskara or 
acknowledging Buddha as an object of 
worship. 

Bhagavata Purana, 10-40-22 : — 
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[ P. 2y (cont.)] 

giociTsf^ 1 ^”)? Devi Bhagavata, 
10-5-14; Dasavatara Khanda Prasasti 
Kavyani (the passage beginning with 
liFnTT^inJTR;!!^ ” ). 

In this last-mentioned passage, there 
is a remarkable portion which is worth 
quoting : 

!Ma3^ the Buddha be 5'our guide, the • 
Buddlia who is genuine in his meditation, 
who openeth not his e3^es from senti- 
ments of pit3’' at seeing that the bodies 
which all human creatures possess contain 
man3" holes from which filth3’- secretions — 
semen and blood, stools and urine, tears 
and exudations — constantl3^ ooze out. 

‘ Having recourse to the pretext of. 
meditation, who is that woman of whom 
thou art thinking ? Cast a glance at this 
female who is being consumed b3’^ the 
passion of love for thee. That thou hast 
compassion is false. Where is that other 
male who is more cruel than thou ? ’ Ma3’’ 
tiie Buddha, who, although thus addressed 
repeatedh' 133* the fairies of Cupid’s train, 
^tirretii not 3'et from his meditation, — 
mav' that foremost of genuine personalities 
be 3'our guide in life.” j 
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[P. 30 {cout.)] 

[Another reference : — Gaya-Prakarana, in 
the work of Narayana-Bhatta called the 
Tristhalisetu (the passage beginning with 

Purport : — The Hindus are enjoined to 
regard the place Mahabodhi (or Buddha- 
Ga3'a)3 its river (the Phalgu), and its tree 
(the Bodhi or Mahabodhi tree), as sacred, 
and to make pilgrimage to adore them. 
Further, when the^’’ arrive there on their 
pilgrimage, they are first to adore Dhar- 
meswara the Lord of Righteousness, or 
Buddha, and after him, the Bodhi tree. 
This is expressly laid down by the author- 
it)’’ of the Hindu Scriptures themselves. 
(Cy. Vayu Purana, cited above, where the 
words ‘'natw'^a” and '^namet” indicate 
the order as to which to do first and which 
next). The term Dharmeswara as well as 
Dharmaraja refers to the Buddha. (See 
Sh erring’s Benares, Ch. 5, p. 86 ; and cf. 
Amarakosha, 1-1-1-8). 

Page 32. 

Note I. Ya^m Purana, 2-49-26 : — 

✓ 

“ rro JR’f 1 ” 

(The text has been just explained above). 
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(This opposition of Jainism to both. 
Hinduism and Buddhism tends to prove 
the identity of the two latter — the fact 
being strengthened bj'^ Buddha’s wearing 
the sacred thread of the Hindus). 

The original MSS. may^ be seen at the 
Museum and Library of P. C. Nahar, 
Zamindar, Calcutta. The book has been 
printed at Bhavnagar in the Prachina 
Tirthamala Samgraha, Part I. 

Page 34. 

Note 3. Bhagavata Purana, 1-3-24, ff. : — 

“ crt: wtrnr 1 

«lWt ^fcttyfd I 

^ ^ II 

w^cir ^ ^icicjnrcrt 5 r;: i 
UTeTjflff^ vmi cl 11 ” 

Page 35. 

Note. I. Garuda Purana, 1-2-32 : — 

“ uu*. 5ER2JFTT I 

I 

'31737! ^dlf«^*i7 II ” 


Note 2. The same, 2-31-35 : — 

“ STRftf T =3 WTR37T I 

Tm ^ irssg fsifw 1 

«;o((f 5 f ccw;*iwif< ^r^srrfSr 11 ” 
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page 38- 
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Xote 5. 


Rig Veda Samhita. 10-72-2 : — 

"“ iqiqi TTaq { ” 

The same, 10-129-7 : — 

“ T^" lq*?.r<fcqa *rf? ^ *n^ ^ ’ 

Chhandogya Upanishad, 6-2-1 : — 

" in”j iqi^iq 1 1 iq 

«=iiqa . ” [On this, see Gough : 
Philosophy of the Upanishads, p, 185.] 
Taittirh'a Upanishad. 2-7 : — 

*’ qin^i ^F^TTf cicfr ^ t3«“. iqa i **' 
Sariraka Bhasya, 2-4-1 (quotes as a Vedic 
Test) :— 

a«TS’ iT^fa qz.qql TTq "nS^- 

> 

Purport : — Xon-existent was all this in 
the beginning ; from the non-existent 
came out the existent. [These are Vedic 
Tests having reference to ilaya or world- 
delusion.] 


Page 39. 

Note I . Kurma Purana, 10-28 : — 

Bhagavara Purana, 10-40-22 : — 
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irsirr *11*1^ SJ^crr: J 

^rtS^TTli ^fkqTWT! eia i Q 

■5*5^ %^^rriTT 1 


^nftej «jTf%qS37a 


Purport : — \’islinu himself and all his 
incarnations practised deception and com- 
mitted acts which are condemned by the 
Vedas and are repugnant to morality. 


Xote 4. Bhagavad Gita, 15-15 : — 

Page 40. 

Xote I. Kaushitabi Upanishad, 3-9 : — 

ilt*} ef 

cT ggr<y o i ” 

A better reading is given in Cowell’s Edi- 
tion, p. 101 : — 

■ars^r^To ^ ^ ^ d wsfr 

r«i«! iqa i ” 


Xote 2. Original Texts for Buddha’s Worship in spite 
of his practising a fraud. 

Rhagavata Purana, 1-3-24 ft. : — 

na: IfWr -FWiTTni’ i 

f^«npT: B 
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Note I. 


This figure ought to be Kartikeya, who is 
named “ six-headed.” These later coins 
must, therefore, be Brahminical. 

Plate VI. Fig. i. The type is a 
Bod hi tree with Buddhist railing, and four 
small circles. 

“ Plate VL Figs. 2, 3. Obverse ; 
Indian Legend, Yaudhe5*ani. Reverse : 
Combine symbol of Tri-ratna and Dharma- 
chakra. 

“Plate VI. Fig. 9. Obverse; Six- 
headed male figure. Indian Legend, 
Bhagavato Swamina Brahmana Yau- 
dheya. Reverse ; Six-headed figure stand- 
ing to front between Chaitya and Bodhi 
tree.” 

Page 50 . 


\’acliaspati Misra : Xyayavartika-TatparA-a- 
tika, p. 300 (in the Vizianagram Series) : 








English Translation : — 

The Buddhist agamas, of which the 
authority' is vainly supported, depend for 
all that concerns the practical life upon 
the Sruti, the Smriti, the Itihasas, the 
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Page 55. 

Note I. Mundaka Upanishad, 1-2-7 to 10 : — 

n ” 

Gough : Philosophy * of the Upanishads, 
p. 102. (Translation of the above) : — 

“ Sacrifices with their ritual and its 
eighteen parts are frail boats indeed ; and 
the}’- that rejoice in sacrifice as the best of 
things, in their infatuation shall pass on 
again to deca^*^ and death ” (i.e., shall be 
again born in the mortal sphere). 

Purport : — The ceremonial rites which 
are attended with animal sacrifices can 
not lift a man above the mortal sphere at 
his death. Those who perform w*orks 
which confer benefits on others, if they 
think that to be the highest duty of man, 
go to heaven, but subsequent!}’ return 
again to the mortal sphere. (Means to 
say that the acquisition of gnosis must 
be joined to the performance of good 
works in order to give man a permanent 
place among the immortals. Cf. Isavasya 
Upanishad, verses 9-11.) 

Bhagavadgita, 2-42 to 46 : — 

Bf«rST 1 
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Page 63. 

Note 2. Brihadaranyaka Upanishad, 4-4-13, (also 
vSatapatha Brahmana, 14-7-2-17) : — 

«T ^ <ni«n! ^ fi ” 

Page 66. 

Note 3. “ Nirvana is the only thing which does not 

arise as the effect of a cause, and which 
as cause again does not give rise to 
any effect.” — Dahike : Buddhist Essays 
(Silacara’s Translation, p. 88). 

Page 67. 

Note I. Mahaparinirvana Sutra, Ch. 5, § 6 : — 

Culture of the Will and Duty in Bud- 
dhism (^lahaparinirvana Sutra, Ch. 2, 
§ 33 ; Ch. 5, §§ 4-6) 

“Therefore, O Ananda, be ye lamps 
unto 3’ourselves. Be ye a refuge to your- 
selves. Betake yourselves to no external 
refuge. Hold fast to the truth as a lamp. 
Hold as a refuge to the truth. Look not 
for refuge to anyone beside yourselves.” 

“Now at that time the twin Sala trees 
were all one mass of bloom with flowers 
out of season ; and all over the body 
of the Tathagata these dropped and 
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-■P 67 (co:i^yi _ - - 4 -TO -2 ; "Ss-tll*! 

e;^- rp ril tS- «nP '^"—"4 • 
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- g— ^s''K5*r- { 
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T —SP ‘ 

i • ^ •. _| I . iT ‘ST.*^* _ 
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. ,„a otwoianipox - ^ora 

““'• ’ . -.^^-a’s otxn glo=5 o- 

SankaracaaTl.^ 
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Pascal : The quotation is from Adams in his- 
Secret of Success, p. 222. 

Note 3. Rig Veda, 6-48-10 ; Sama Veda, 2-974 : — 

Purport : — Remove all natural despites 
and ungodlike abhorrences. 

Isavas5’a Upanishad, 6 : — 

“ I ” 

Purport : — A man would naturally cease 
to hate (when he beholds that the Self 
which is his is the Self in all living beings). 

Page 74. 

Note I. Dhammapada, 26-17, Pali Text : — 

“ ^ ^ fhfdcjjiafcf 1 

cTjrr ^ mw 8 ” 

©v 

[Sans .— ^ 

— ^This saying is justly held to be un- 
paralleled. 

Page 76. 

Note I. The entire passage has been quoted from 
memory, the original source having been 
forgotten. 

Postscript. — Bearing in mind that in slaughter 
lies the germ of hatred (c/. the beginning of the 
Appendix), it may be easily understood that Religion, 
which seeks to promote love can never give counten- 
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ascends to heaven, and that in return for this act of 
mercy and benevolence, it takes to heaven the soul of 
the sacrificer afterwards at the 'time of his death. 
Therefore do the BraliAianas say that animal sacrifice 
in Yajna is not an act of Hinsa {or antipathy) but an 
act of Ahinsa (or sympathy ) ; but they hold that 
elsewhere than in Yajna animal slaughter is always an 
act of Hinsa or antipathy. (In connection with this 
Brahmanical creed, see Rev. Dr. K. M. Banerji's Tract 
on the Relation between Christianity and Hinduism, 
and Dr. Law’s Article on the Education of the Jainas.) 
The term " Ahinsa ’ ’ occurs in the Upanishads ; and 
comparing the Chhandogya Upanishad (3*17-4) with 
the Brihadaranyaka Upanishad (5-2-3), it would be 
found that the original meaning of the term is the 
same as “ Daya" which is synonymous with sympathy, 
love, mercy, benevolence, etc. That this is the real 
meaning of the term is determined by the text of the 
Mahabharata quoted above (p. 147, line 7), which 
says that “ .-\hinsa towards the wicked is Hinsa to- 
wards the virtuous.” In this text, Ahinsa cannot be 
taken to mean sacrifice of animals ; the term evident- 
ly means ‘ total absence of hatred towards wrong,' 
i.e., absolute forgiveness of all injuries; — and the 
wlioletext, which literally means “ sparing the wicked 
is killing the righteous,” aims to give expression to 
the fact that charity is the negation of morality. 
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3 c'ih.Uitr.Ti — The Ihie-^e of. zzS- ani Baiiha. 40: and Joseph- 

/-z -y 

3 oihi-tree — a sva^apai f^r the Plppala tree at Buidha-Gaya 
ohiy. 31; aai 3 i 7 :ii Faya, 43'a> ; Buddha attaius ealightea- 
~eut uuder the. 22: Buddhist Tuaka to reseuible the leaf of 
the. 116 ; its tr^rship origiaally derived froui ELinduisui, 9'ti), 
2tr. Stiu). ci, 12S; Hiudu coins beariag image of the, 49, 


thmauas— Buddha sharts preference to, 12, 12 fn.2). 51: The 
drst :ouo;vers 0: Bui iha vrere, 4S. 49, 62. 

ddha — a Hindu himse'.:. pu. Z2. 12.' n), lo'a. 4.-, 62; an.avatara, 
25U, ic 5 n : his abstraction. cS, 124; his authority the Hindu 
Scriptures, rju. 5: : his creed the Vedas, 103 : his death, 16, 
124: his names. 7. c. 21. 32. 33. nS. 7s, So. 122 : shours 
prefereure to Brahmanas. 12, i2(e- 2). 51, 62 ; agrees -R-ith the 
Vedas :u the treatmeut of the dead, 14; wears the Vedic 
usuisa cr heat-dress, c 53.; wears the Brahmantcal Tilaka 
and Vaju 5 pav;:a. rid; his unparalleled saying, 74, 14S; 
practises ati :--t iia. 2). 23 'a), 97; Tneory o: a second 
'h, 40, 12;; and ?ur.-a- 3 uiiha;, Z2{o.), ad^u;, 1x0. 129, 145: 
•-ueutieued :u MahaViarata and Voga-Vasistha, ixo : 

ifdha-adcratirn — iurumbeut ou all Hindus 27, 120; The Brata- 
puja in. 23 , iiS : Tue Duv'ata or meditation in, 2S, 117 j The 
Glyatri cr Vedic Formula in, 29, 120: The llantram or in- 
cantation in, 20. X2r : Tne Murti or image in, 20, iraT, 127; 
The Namasl-tara or obeisance in, 20. 122 ; The Pratah-smara- 
nam or Reccllectiou of him as the srst act of the day in, 2S, 
rx7;The Salagrama or symbol in, 27, 1142: The Tilaka or 
:c:ehead-mark in. 27, xxo : The Buidha-pada or loot-Tjrints 


aya — Buddhist m ethod of worship at, ro ; Hindu me- 
tho-d o: worshiu at, 25, 57(u;, X25n; a holy place (Tirtha) to 
Hindus, 29 ; Hindus the rixhtful owners ot, 44 1 Rcsl name 
of, 31. 

Bnddhagaya-Temple — a nre-temple, ro, io{n): erected by r 
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Dbarnia — a Hinduistic term, 63 ; a name for the Religion of 
Buddhism, 32, 52 (n), 60 ; its practice incomplete without the 
study of the Vedas, 60 (n). [See also Sanatana Dharma.] 

Dharmapala — ^the Ana^rika Bauddliacharj’-a, 50 (n), 52 (n), 
58 (n) ; a name of Buddha, 32. 

Dharmaraja — a name of Buddha, 32, 52 (n), 127. 

Dhanneshwara — a name of Buddha, 32, 126. 

Dharma-Thakur — a name of Buddha, 33, 52 (n). 122. 

Dream — Buddha accepts the Vedantic philosophy of life as a, 22, 
102. 

Druj — the Avestic term for the Vedic Maya, 2 (n), 79. 

Dutj’ — ^'fhe Vedic doctrine of, 4 ; Buddha teaches the Vedic 
doctrine of, 24, 67, 145. 

F 

False doctrine — of Nihilism, 22, 40 ; of Maya-, 56, 

Fire (The Sacred)— in the Bible, 4, 81, 82, 85 ; in Buddhism, 9, 9 
(n.3), IX, 121 ; in Chinese and Parsi Religions, 3 (n) ; in the 
Tantras, ii ; in the Vedas, 4, 48, 80, 83-86; 88, 146 ; and the 
sun, 9 ; and the Lingam-Yoni, 5 (n), 84, 86 ; produced by 
friction, 5 (n.i), 30 (n) ; its mysterious power of revelation, 5 
(n.i), 48, 81, 82, 84, 86, 88; the rationale of its power, 4, 83. 

Free-will — Buddhism ignores the doctine of the, 50 ; To forgive 
and forget is the highest achievement of the, 75. 

G 

Ghrita — [See Butter]. 

Gita (or the Bhagavad-Gita) — and Buddhism, 24, 35 ; referred to, 
26 (n), 39. 72 (n). 

Gods (angels, devas, fairies, spirits) — and goddesses, 47 (n), 84 ; 
and idolatry, 48 (n), 114 ; in the Bible, 79 ; in the Koran, 
79 ff ; in Buddhism, ii, 59, 92, 96, 124; in the Vedas, 3 ; in 

• the Tantras, ii ; are being.s with bodies of lire, 4, 83 ; Classes 
of, 79, 92 ff., 124 ; their morals, 72 ; their appearance to man, 
48 (n) ; Methods of invoking the, 4, 23 (11.3), 48 (n), 84, 85, 
104. 
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IC 

Kali Age— Buddha the highest personality of the, loS, 136; 
referred to, 56. 

Kapila — Relation of Buddha to, 112. 

Kapila-vastu (or abode of Kapila) — the birth-place of Buddha, 7, 
37. 40, 41, 112. 

Karma — Belief in the survival of the soul is involved in the doc- 
trine of, 59 : a Hinduistic doctrine, ig ; True Buddhism 
higher than the doctrine of, 74 ; The doctrine of Niskama, 
.24. 

Kikatas — name of modern Bihar, 42 ; play-ground of Buddha's 
activities, 34, 37, 41 ; .Significance of the plural number in, 

36—37 ; 37 {“)• 

Knowledge and Work — Evolution is the result of a combination of, 
105 ff, 142, 

Koran (The)— Angels in, 3 (u), 79 ; supports rightful hatred, 72 
(n). 

Krishna — referred to, 20 (n), 39, 41, 46. 

L 

Eingam (The) — in its origin not Phallic but Vedic, being a 
symbol for the Sacred Fire, 6 (n), 10 (n.3;, 86. [See Voni,] 

hove (T'niversal) — same as Ahinsa, 73,150; a \'edic doctrine, 
i<i : begins with love to enemy, 72. 

M 

Magadha — Disquisition on the word, 42 ; equivalent to Kikata, 37 

(u). 

Mahabharata — Ahinsa in, 19 (n.ij, 94 ; Buddha in, 26 (n), no. 

Mandaua Misra — Sankaracharya was ojjposed not to Buddha but 
to, 52 (n), 55 (n). 

Mantram (or incantation) — in Buddhism, 29, 45, 46, 121. 

-Marriage — Hindu doctrine of the sanctity of, 6 ; Buddha upholds 
the doctrine of the sanctity of ig, 51. 
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Prajnaparamiu: — its rr.g- anin ? g-in origin Vsdic, 21, '>0 (s). 9-5 : 
personirisd as the goddess Tara, 47 (ri). 

Prayer — Bnddhist fom-ula of, 47 (n), 123. 227 : Vedic formula for 
Buddha's, 29, X20- 

Priestcraft — Buddhism an attach upon, 7 {n), 51, 64. 

Prometheus — Vedic origin of the legend of, 5 (s). 

Purra-Buddhas — mostly Brahmauas, 12 ; none an Avatara, 20. 
no ri . and the Rishis, 17, 22 (n.3) : A list of, ixi. 

R 

Rama — identined v/ith Buddha, 65 sq. : referred to , 41, 46- 

Ramayana — contains the Buddhist term Sramasa, 13 (n), 94. 

Recollection — by Buddha of his previous lives, 2o : of Buddha 
enjoined on ail Hindus as the nrst duty of the day, 28, 34. 

Religion — everyv/here based upon love and non-hate, 73, 752. 

I 

Retribution — [See Karmah 

Revelation — its object is to make man evolve into the nect 
higher stage, 4 (n.ii; Buddha respects, 136; Buddhists 
foliov.-. 14X. 

P.ig-Veda — its theme the mysteries of rite Sacred Fire (Agnihotraj, 
80, 832, 14^. 

Ritualism— attached by Euccha, 54, 63 ; attacked by Sankara- 
chaij-'a, 52 fn), 55 (n) : attacked by the Vedas, 55, 143 : for 
Buddha-adoration by Hindus. 2S, 45 {n). 


Sacred Thread (The, — a cistingmshing feature of Buddha’s 
images. 2S (u;, 1x6, X27. 

Sacrinces (or slaughter of animals) — ^prohibite?! by Buddha, 15, 18, 
54 ; prohibited by the Vedas, z^[zi.x), 63, 142 ; opposed to 
the fundamental principle of ail Religions, X4S. 

Sachu — Probable derivation of the vrord, 146. 

Saht: — the creative potrer or the WiU, 2 (n) : v/orshipped in the 
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Sraddha — Buddha-Gaya a place for Hindus to perform the, 30, 
57 N- 

Sramanas — originally a name for Hindu ascetics, 13 (n), 94 ; 
geaerall3* current as the name for Buddhist ascetics, 13 : 
in India converted by Sankaracharya into Hindu Sannyasins, 
53.- 53 (a)- 

sthaviras — [See Theras]. 

Suddhodana — an appellation of Buddha's father, S, 15 : evidence 
of its being an appellation, 8 (n.2), 90. 

Sunyata (or Sunyavada: Nihilism) — its real significance in 
Buddhism, 21, 22, 38, 40, 64 (n) : the same as Maya of Hindu 
philosophy, 21, 22, 99. 

Sv,-aha —the power of producing gods inherent in the Sacred Fire, 

SO. 

T 

Tantras — a class of the Vedas, 93, 114 ; their affinity to Yoga, 
4(n); Originally Buddhism a school of the, 27, 45, 46, 47, 
48(0) ; Modern Buddhism purely a school of the, ii, 54(u) : 
believe the creative power (sakti) as something akin to the 
female element in nature, 2{n), 47. 

Tantrasara — referred to, 38, 47(n), 131. 

Tanha (or thirst) — the Buddhist term for desire (in Sanskrit, Tris- 
na). 24{n), 65(n). 

Tara — a Hindu goddess adopted in Buddhism, 47, 47(0), 54. 

Taranatha — referred to, 54; his real personalitj*. 141. 

Temples — Meaning of the various shapes of, 5(n) ; Vestiges of 
Hinduism in Buddhistic, 10, 45(n) 47(0). 48 ; Origin of the 
term Pagoda for Buddhistic, 4S(n). [See Buddhagaya- 
Tempiv. and Buddhism (Temples of)]- 

Thera — name of a sect of monks in Buddhism, derived from the 
v/ord Sthavira (or Sthira) meaning the Elder (or Alderman), 
4i(ni ; gave rise to the name Therapeutics for the knowledge 
of drugs, of which the sect were the custodians, 137. 

Thunder — Anciimt device for protecting temples from, 95 ; could 
no? rouse Buddha from meditation. 9S. 
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irs higaisr e 5 on :a taanegatiaao; desires. 65 (n} : Negarioa 
of the. (a ndsno-er;.. 6o{a). [See Free-vrill.] 

anaai-nr.d — its saactity and deincarion in Buddhism as in 
Hindaism, X9. 471 n) ; ilen to practise restraint before. 95 : 
ilinding o: tne sreater and tae lesser curies of life tne true 
religion for. 145. 

Y 

ji:a— Generally, any -.rorship nor anri-Ved:c may be called a. 
rxe : Particularly, the rvorshin o: the Sacred Fire is called the. 
o, 146. 

Jnopavita — Buddha vrore the Brahmanical thread named the, 
aS, ri6. 

aa — its religion and philosophy the same as those of the Vedas, 
(viz. evolution and knouriedge), 4'a), 22; n. i): regularly 
practised by Buddha (the Prince of Vogins), 20, ugfn), 97 ; 
Buddha-adoration a system of the, 4S(n}. 

gaAlsistha — contains Buddhisric terms and ideas (e-g.. 
Nirvana, — Buddha. — Desireiessness), 3(n), 99; — 26(n), no; — 
24, 65, zoo; held to be a classical authoriu' for the 
Buddhists, do. 

— its original Vedic signincance, 5(ri. 2), S4: its confusion 
-.rith the Phallic creed, 55 . [See also Lingam.] 
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the barabhaya, 

Buddhu offering protection.* 
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From the Indian Museum ( Ur. 9. 
tl-.c Iik!,.-,., (Calciin.,! 


Bihar). 


offering boon and protei 
to be la the band which is Iving on the la^J I 
■■P or ,t may be kept as it is in the pTau'. * 


( r<ir cxplatiatioil i-cc p. lOj > 

file boon is supposed 
be more cr less raised 
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tior.. Tould iir-ioubtediv tsnd ro prove €s.2Z zhev all had their 

RHtHRSXCBc. 


-.iiC 


re photograph is rroai an inage in the Indian iluse- 
Secrion (S jo-iaoo A-D.). Br. o.. Bihar. It shotis. as 
abtve. b-oth the Tilaka and the Barabhayada postnre 




r/;' T:Ij=.2-:j:2rk c:: Bv^ihz : — ^Statnes or this description nay 
he seen at the Barabndnr, Java; at the Boston ilnsenrn. U-S.A. : 
at the 3 nicha-Gay a Tenole. India : at Dharnapala's Collection. 
Nahar’s Cohectijn. an d the Indian Mnsenin. Calcutta; at the 
l.onrre, Paris : at the Imperial iltrsenms or Tokyo and Kyoto. 

ror photographs of Tibetan and Bnmese images of Bnddha 
ha'.dng the Ttl fhra on me forehead, see H. G. Wells : Short History 
of the World, pages 151 at.d 152 : for Ceylonese images of the same 
'lescripnon, see Woodrrard : Pictures of Btsddhist Ceylon, frontis- 
T/iece : for Chinese images of the same description, see Ashton : 
Srudy of Chinese Srnlpture, the Plates, — especially plate 55 
; Buddha in Haitrej-a's Paradise) ; for Javan images o: the same 
description, see Karl With: Java, plates xo. ii, 12, 29, 53: for 
J apanese images o: the same description, see il. Anesaki : Bud- 
dhist Art, plates zr, 12, 14 : for Central Asian images of the same 
description, see r oucher : Beginningsof Buddhist Art, plates xz, rg. 

Tki Tiiap.2-y,:2rp. 0:: Buldha's Dslv: i'Pr-ihidtzrair.im. orTardor 
: — Statues o: this description may be seen at ^e Leiden 
Museum, Holland ; at the Enmorfopoulos and the Raphael Collec- 

For photographs or the above, see Karl With : J ava, plate 102 ; 
.dshton : Study of Chinese Sculpture, frontispiece and plate 57. 

The Tilapa-tnark c.i B::idhfs succ^aors (AvjhkifesJrsarJ. ifu::- 
i :: } .• — Statues of this description may be seen at the Have- 
;ue3'er Collection, Xevr York, and the Freer Collection, Washington, 
’ -c.A.; at the Louvre, Paris: at the Barabudur, Java. 

- Tpiz photographs of the above, see Ashton : Studv- or Chinese 
r'ru.pture. p.ates 25- 27. 30: Karl With: Java nlate Sy. [For 
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■§sTIT«T *<1^ «T3iq-«- 

•»i?iK<t:l «na*iq o a t 

— Suta SamhitE; Suta Gita. S-34. 
[0] of Hindu- jYoiship in general : 

qUr^irTRirf astttjs 5el*n«Ti facisn t^*rr t 

— Padma Ptrrana. Uttarakhanda. 


r the Barabhayada posrare : — 
«'ti I of Buddha in oarticuiar : 


JrRJfj=^I55RT«.«! i 

— Agni Parana, 49-S. 

\'jf of Hindu Deities in general : — 

M*li*ilW f?R’ I 

— >rityakanna. Sh'astotra, 6. [Siva is the God of 
Saivas, as Buddha is of Bauddhas.] 

ft «rr**»5^rcT i 

ft lao I V, vTj iq«-. =ri<. I j 

— Sankara's .^n.napnrna Devi stotra, r. [The 
Devi or Goddess is the same as Tara or 
Prajnaparaniita of Buddha.] 

liTn: fg^ftr ft%^ 1 

atm ^T^TrfSTCrJT^^W f 

— Guru Gita. Guru-stotra, the Dhyana. [T:ic 
Guru IS here identidcd with the Deitj.'.] 



